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CHAPTER I 
INTRODUCTION 
Mathmeticians state that for one to comprehend the iinstein 
theory of relativity a good knowledge of mathma.tics and mathmatical 
symbols is necessar.y. It is impossible to put into words many of 
the thoughts and concepts expressed, but Einstein communicated 
through the use of certain symbols and formulas. When a student in 
any field begins his study he is soan aware that the amount of mastery 
he will gain in the area will depend upon his grasp and comprehension 
of the terminology peculiar to that field of study. It must be dis-
covered what certain terms and thought patteros mean to those who 
are expert in their use. 
Statement ,2! lli problem. In the study of the doctrine of 
original sin the student is soon confronted with such Biblical terms 
as, "the body of sin, n "the old man, tt "the caroal mind, 11 and others 
of a similar nature • The present problem is to try to determine the 
meaning of these Biblical terms as they relate to the Christian doc-
trine of original sin as understood by Roman Catholics, John Calvin, 
James Arminius, Robert Barclay and John Wesley. 
JinEortance E.f.lli stugz. 
A'. Personal 
1. This study holds a personal interest for this writer. 
For a number of years after his conversion the writer was confused 
in his own personal experience with Christ because of an apparent 
2 
misunderstanding of the doctrine of original sin. Many t:iJD.es 
temptations came and it i-Tas mistakenly believed that original sin as 
a thing in itself had ;tot been taken out. Every temptation was 
thought to be original sin at work even though the temptation was 
successfully warded off. 
2. Justification for this study goes beyond the e;q:>erience 
of the author. It has been observed that many people seem to have 
at least a partial misconception of what is involved in this doctrine 
as it relates to their own experience. 
B. General Christian views. 
1. l!hrlnent men have been thought to teach that original sin 
has a metaphysical or quasi-physical existence. This can be seen in 
the writings of Mr. Sangster as he quotes Sugden in regard to the 
teaching of Wesley. He says that, ·~esley never quite shook oft 
the fallacious notion that sin is a thing which has to be taken out 
of a man, like a cancer or a rotten tootho 111 
Basic Assumptions. 
Original sin has reality. 
1. Scripture teaches the reality of original sin. 
2. The Church has taught the reality of original sin through 
its history. 
lw.E. Sangster., The Path-To"Perfection, (New York: a 
Abingdon-Cokesbu.ry, 1943);-p. 113.-
3. Ample empirical evidence, in the lives of men and 
women today, testifies to the reality of original. sin. 
3 
Method ,2! stuciz• In Chapter two these terms, uthe old ma.tl'!, 
and 11the body of sin" from Romans 6 were examined in this study to 
determine the intended meaning of the Scripture writers. These 
terms were also noted briefly in Ephesians and Colossians for their 
contribution. The term the "camalrt or 11fieshly mind" from Romans S 
was studied. These are the terms that lend themselves to the meta-
physical concept as they have apparently been understood to mean 
by some. 
This was followed in Chapter three by a discussion taken from 
information gathered from the writings of Roman Catholic theologians 1 
John Calvin, James Arminius, Robert Barclay and John Wesley as these 
men wrote on the doctrine of original sin. In a subsequent chapter 
these findings were anal.yzed in the light of the Scriptural teaching 
of Romans 6 and Romans s. 
A fifth chapter was included on the nature of sin and its 
relationship to man. 
Limitations. The study of Scriptural terms was limited to 
rtthe old man," "the body of sin, n and "the carnal mind. n These 
were chosen because they come from the heart of Pauline teaching 
on the subject of originaJ. sin. Secondly, they were chosen because 
they lend themselves to the concept that original sin might be 
4 
metaphysical in nature. 
t ( L- I I The terms, root of bi temess,/J C\;l!ti(Jl? a , 7Tt}1Jrtr.'3tir t5 1 
~ F1 X (4 s , and ~ ~'t) tl tA 1 are representative of others that might have 
been selected. 
In the study of the theologians the source material was 
limited mainly to the original writings of Calvin, Anninius, 
Barclay and Wesley. In the study of the Roman Catholic position, 
Smith was selected as one who is widely recognized by leaders of 
that church. 
The analysis of the theologians was limited to their 
teaching on the personal relationship between God and man, as 
this relates to the terms "the old man," "the body of sin, 11 and 
"the carnal mind. 11 
Definition of terms. 1. Relationship. This word is used 
in reference to the harmonious fellowship, or utter lack of it, 
that exists between God and man, or between man and his fellow man. 
2. Entity. This term describes an element that has reality in 
and of itself. There is existence apart from God or any of His 
created beings. 3. Nature. This refers to human personality as 
God created it. In the fill away from God this personality is no 
longer holy and good, but becomes corrupt. 
CHAPTER II 
A STUDY OF THE T:E'.m'.S 
"OLD MAN, 11 "BODY OF SIN," AND "CARNAL l4JNDtt 
There have been :few individuals in the history of Christ-
ianity who have held seriously to the teaching that sin inheres 
:in or is the result of matter. Cbostics have taught that matter 
was evil, . some saying that matter and Satan were the same. 
The only means of escaping sin to this group of people was 
through practice of extreme aceticism, or very loose liv::lng. 
They thougtt it did not matter how one lived, for one could not 
escape matter, and therefore sin, in this life. These heresies 
have had little hearing among thinking Christians. 
There have been, however, those among sound, evangelical 
denominations who have taught that original sin has an entity 
within itself; original sin being a dark mass, or substance 
that must be removed before a life of holiness can be enjoyed. 
Scriptural terms that lend theinselves to the idea that original 
sin is an existing entity are the nold manu and 11the body of sinn 
in Romans 6, or ncarnal :m:ind11 in Romans 8. Surely these chapters 
and terms teach the reality of original sin. This doctrine has 
never been seriously doubted by Christian people. 
These terms will be e:x:a:mined in more detail in this 
chapter as a basis :for the continued study of the·nature of 
original sin. The material is divided into· two major sections, 
one dealing w.i. th the two terms "the old man 11 and 'the body of sin"; 
and the other discussing the nature of the life in the flesh. 
The ~ !!!!n~ ~body 2£. !!a•" 
In Romans 5:12 the apostle Paul tells hm'f sin came into 
the world. ''Wherefore, as by one man sin entered into the world; 
and death by sin; and so death passed upon all men, for that all 
have sinned." (Romans 5:12) The apostle uses the term "sinu in 
the greatest general way. He is not speaking specially of sin 
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either as a tendency or an act, either individually or collectively; 
but of the principle of revolt whereby the human will rises 
against the divine in all its different forms and manifestations. 
From the Bible standpoint sin has no existence outside 
the creature. Romans 5: l2 explains the introduction of this 
principle into the l'lforld. One man carries the responsibility of 
the event which, as it were, was the piercing of the dike through 
which the irruption took place. 
At the suggestion of an already existing power of revolt, 
man exercised his liberty and decided to adhere to the inclination 
rather than to the divine will. "This created in his whole race, 
still identified with his person, the permanent proclivity to 
perfer inclination to obligation.nl 
lF. Godet., Cornmen!-~ _E!_l St. Paul's Epistle to '!Jhe ~s. 
(New York: Funk and Wagnalls, 1885), p. 104. 
As all the race would have perished with him if he had 
perished, it was seized with him in the spirit of revolt to which 
he gave himself. This spirit of revolt, Godet says, is in all 
man, but "we are nowhere told, however, that his descendants 
are individually responsible for this diseased tendency.n1 
The responsibility results from man voluntarily resigning himseli 
to the inclination. 
This condition of sin is described by the phrase ttour 
old man." Regarding this phrase Godet says, 
the expression: .2S: ~man, denotes human nature such 
as it has been made by the sin of him in whom originally 
it was wholly concentrated, fallen Adam reappearing in 
every human ego that comes into the world under the sway 
of the preponderance of self-love, which was determ:ined 
by primitive transgression. ·This corrupted nature 
bears the name of old only from the viewpoint of the 
believer who alrea~ possesses a renewed nature.--This 
old man has been crucified so far as the believer2is 
concerned in the very person of Christ crucified. 
Godet is in harmony with Thayer, who comments, "bur old 
man, 1 i.e. we, as we were before our mode of thought, feeling, 
action, had been cha.nged."3 This comment refers to the phrase 
as it is found in Romans 6:6; Ephesians 4:22; and Colossians 3:9. 
( l ., 
The old, CJ /TA.flO.!C's, is opposed to the new,.£: 
laodet., p. 204. 
2Ibid. ,p. 244. 
, of the new 
3Tha.yer, Joseph Henry., A G.reek-F.nglish Lexicon of the 
~ Testament~ (Ntw York: Harper Zad Brothers, 1887) p.4747 -
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life of the regenerated man. 
In the same vein of thought Grii'fith Thomas makes the 
statement, '"our old man, • means 'our old self'; what we were 
as the unregenerate sons of Adam. ttl 
The apostle's use of the prase "the bo~ of sin," 
(Romans 6:6) is different from the use of the phrase "our old 
man," :in the same verse. Some would understand the body in the 
strict sense of the word, understanding the apostle to mean that 
in it lies the principle of evil in our human nature. 
rBut the sequel proves that he does not at all regard 
sin as inherent in the body and inseparable from it; for 
in ver. l3 he claims the body and its members for the 
service of God, and represents them as under obligation 
to became instruments g! righteousness;"2 . 
Some have taught that the body is itself sinful. This 
position has never been considered seriously by the church. 
The fact that Paul teaches in Romans 8:3 the incarnation of our 
Lord Jesus Christ, gives sufficient evidence tba.t He was not 
teaching that the body is the principle ot sin. 
These considerations have led several commentators to 
understand the word ~ here :in a figurative sense. 
According to Godet sin itself is denoted 
~oma.s, W. H.o Griffith. Romans VI-XI. A Devotional 
Commenta~. (London: The Religious Tract Society, 1912), p. 10. 
2 Godet. op. cit., p. 245. 
as a heavy mass, or even as an organiS!l!,!! system of evil 
dispositions, lffiich keeps the soul under its yoke, , • 
One can easily understand in this sense how Paul should 
demand the destruction of this E.2Sz 2£. sin, that is to 
say, of sin itself. But it is impossible to harmonize this 
meaning with vv. 12 and 13, in which Paul applying our 
passage, evidently speaks of the holy cons:rcration of the 
~' taking the term in its strict sense. 
There remains another explanation. 
It regards the genitive of sin as a complement of property 
or quality: the body so Tar -a.i it serves as an instrument 
or sin in human life. This meaning is certainly the one 
which corresponds best with the thought of the apostle. 
Only to understand the genitive of sin, we must add the 
idea: that from our birth there eiiat'S between our body 
and our sinful will that intimate relation whereby the 
two elements are placed in mutual dependence. This 
relation is not a simple accident; it belongs to the fallen 
state into which our soul itself has come.-The verb 
f(tJ.n?;? yr: f ~: , which we translate by destroy 1 strictly 
sigQifies: to deprive of the power of action; and hence 
to make needless or useless.2 
This destruction of the body, its being rendered inactive, or 
annihilation can not be applied to the fleshly body, but to the 
:wrong _.... of the body and all its members. 
The apostle has no thought hl•o of recommending bodily 
asceticism to believers. It is not of the body as such 
that he is speaking; it is of the body so far as it is an 
instrument in the service of sin. or the body in this 
special relation, he declares that it should be reduced 
to inaction, or even destroyed ••• A body, that of sin, 
is destroyed that another may take its place, the body 
which is an instrument of righteousness ( ver. 13) .3 
1Godet., p. 245. 
2 Ibid. I p. 245. 
3Ibid., p. 245. 
Again the writing of Griffith Thomas concurs with 
Godet when he writes, "'the body of sin 1 does not mean in our 
modem terminology, 'tlll mass of sin 1 or that sin has its 
source in the body. It simply means that the body is the seat 
or instrument of sin."l 
The physical body is the instrument of the soul. It 
can be used either as an instrument of righteousness or of 
unrighteousness. With tlUs thought in mind Thayer says the 
""'"'""".. . ·~ C... I phrase cr~.-;.;,lltf T!}S t~.titt1onif,5, the body of sin, (Romans 6:6), 
means "the body subject to, the thrall of, sin."2 In similar 
vein the phrase r6 
r / 
TIJS l*--o/J(cs, the body of flesh, 
(Colossians 2:11), means the body "subject to the incitements 
of the flesh.3 The usage of the word flesh here is meant to 
include the entire nature without the enlightment and power of 
the Holy Spirit.4 
If Christians are united to Christ and partake of His 
life and His resurrection, they live as He lives. As a. pre-
requisite to this, necessarily, they a:-e also vitally connected 
to Him in His death. Their unregenerate self "old man" was 
crucified with Christ on the Cross "in order that the body, in 
lThomas., op. cit., p. 10. 
Zrha.yer., op. cit., p. 611. 
3Ibid., p. 611. 
4 Ibid., p. 611 •. 
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so far as it is the servant or instrument of sin, might be 
rendered powerless with regard to sin, and prevented from 
serving it any more.l 
The Christians breaking with sin is absolute and 
conclusive in its principle. When one breaks really with an 
old friend who has exerted evil influences, half measures are 
insufficient and the only satisfactory means is a complete 
rupture which remains like a barrier raised beforehand against 
every new attempt by the old friend to reestablish the 
friendship. We are to reckon ourselves dead to sin. It is 
to have no existence as far as we are concerned. Adam Clark 
speaks of this.broken relationship with a life of sin. 
Before, while sinners, we were in a state of enmity 
with God, which was sufficiently proved by our rebellion 
against his authority, and our transgression of his 
laws; but now being reconciled, we have peace with 
God. Before, while under a sense of the guilt of sin, 
we had nothing but terror and dismay in our own 
consciences; now, having our sin forgiven, we have peac~ 
in our hearts, feeling that all our guilt is taken away. 
Peace is generally the firstfruits of our justification.~ 
Clark continues, pointing out that the way of establishing 
a new relationBhip with God is through Christ. 
It was only through Christ that we could at first 
approach God; and it is only through Him: that the 
lrhomas., op. cit., p. 10. 
2Adam Clark., A Commentary And Critical Notes. Vol. VI. 
(New York: Abingdon-Cokesbury Press ;Ii'.d. 5, p. 66. 
11 
privilege is continued to us. • • We are not brought 
to God for the purpose of an interview, but to remain 
with Him; to be His household; and, by faith to bihold 
His il:l.ce and walk in the light of His countenance. 
The Christian is united to Christ in a very intimate 
way. The believer • s union with Christ is governed by the nature 
and purposes of His lite and death. The Interpreter 1 s Bible 
shows this relationship of the believer to Christ. 
We have been united with Him. in a death like His, and 
Paul explains this by adding { vs. 10) that the death 
He died He died to sin. His life, though surrounded 
by the forces of sin, was marked by complete moral 
antipathy to them, and His death was a final expression 
of that opposition on His part to everything that was 
evil. It was a conclusive breach with sin, decisive 
in its nature and its effect--it was once for all. 
This meant that He died from under its jurisdiction, 
into a. realm where sin had no sway. The same thing 
happened in the believer's case. We too have decisively 
repudiated the old allegiance which was the mark of 
our servitude to sin. The language presses as far as 
possible the identity of our case with Christ 1s. Our 
old self was crucified.2 
In discussing the repudiation of the old allegiance to 
sin, and the old self being crucified, the Iptez:preter•s Bible 
says, 
12 
the old personality, organized around a certain set of 
interests and values, was as truly put to death by 
association with Christ's crucifixion as were the thieves 
who died in the· same manner as He did and at the same 
lclark.' p. 66. 
2Intez:preter 1s Bible. Vol. n:. (New York: Abingdon-
Cokesbury Press, 1954), p. 475. 
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time. As a result ~ sinful ~ was destroyed.l 
In this last sentence the authors of the Interpreter's 
Bible intimate that the destruction of the sinful ~ is 
reorganization of the personality around a new set of principles. 
Their comment continues on the usage of the word "body". 
To avoid musunderstanding it is necessar.r to remember 
that Paul does not use "body" in the way we would. 
It is not the physical organism as such to which he 
refers; rather it is the self as the organization of 
the sinful impulses inherent in the flesh. Christ 1 s 
physical crucifilion has its moral equivalent in our 
death to sin ••• Clearly Paul's purpose is to stress 
the moral c6nsequences which follow from our union 
with Christ. His death is not only relevant to our 
situation; in a true sense our identification with 
Christ; made possible by faith, is so real that we 
share in his death. But since it was a death to sin, 
our risen life will be within an order where sin no 
longer reigns supreme. Paul's argument is from the 
one assured experience to what he believes will 
certainly be its consequence.2 
If we become vitally connected to C lri.st by experiencing 
His death we will also be vitally connected with Him in the 
likeness of His resurrection. 
The authors of the Expositors Bjble, on the phrase, 
our old man, write: 
~ knowing that 2!!£. old man, our old state, as out 
of Christ and under Adam's headship, under guilt and 
in moral bondage, ~ crucified ~ Christ, wa~ as 
it -uere, M.iled to His atoning Cross, where He 
lrnterpreter 1s Bible., p. 475. 
2Ibid., p. 475. 
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represented us.l 
The 11old manu is here identified as our old state which is 
out of Christ and under the headship of Adam. Going on, the 
same authors write on the phrase, lithe body of sin. rr 
He on the Cross, our Head and Sacrifice, so dealt with 
our fallen state for us, ~ 2 ~ 2£. ~' this our 
body viewed as sin's stronghold, medium, vehicle, might be 
cancelled, might be in abeyance, put down, deposed, so as to 
be no more the fatal door to admit temptation to a power-
less soul within.2 
Again it is seen that the body of sin refers to the usage 
of the body, or the entire self. 
Briefly", it can be concluded from the evidence gathered 
this far, that the phrase "our old man" refers to the former state 
of man. That state which finds man outside the will of God, with 
the personality oriented away from God and Godly principles. The 
crucifixion of the "old man" means a repudiation of the former way 
of living. Along with this complete break there is a union with 
Christ which takes place. 
The phrase, "the body of sin, n refers to the body, and its 
members, which is used as an instrument for sin. 1fuen a repudiation 
of sin is made the body and its members becoms an instrument for 
righteousness. 
~sitor•s Bible. (New York: A.C. Armstrong and Son, 1903). 
p. 164-165. 
2Ibid., p. 164-165., 
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!!!! carnal ~· 
Originally the Greek word seemed to carry the thought 
of drawing off, signifying that which can be stripped off. It was 
used to describe that soft part of the living boQy which covers 
the bones of both men and beasts.l 11To follow after the flesh, is 
used of those who are on the search for persons with whom they can 
gratify their lust. n2 When g is used in opposition to rt'> 
either tacitly or expressly, Thayer says, 
it has an ethical sense and denotes mere human nature, the 
earthly nature of man apart from divine influence, and 
therefore prone to sin and opposed to God; accordingly 
it includes whatever in the soul is weak, low, debased, 
tending to ungodliness and vice.3 
Flesh, therefore means more than just the body and that 
which is related to unchastity. Paul uses "flesh" of the t'llhole 
man; his body, soul, mind, and all his .Ta.culties because all that is 
in him strives after the flesh.4 
Flesh signifies the entire nature, the entire personality 
with all its sense and reason, without the Holy Spirit. 
There are two classes of men described in Romans S; those 
that are after the flesh, and those that are after the Spirit. 
, 
Those that are after the flesh are also called the carnally 
lrhayer., op.cit., P• 569. 
2Ibid., p. 569-570. 
3 Ibid., p. 571. 
4
Ibid., p. 571. 
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minded. The two terms are synonymous, and are used interchangeably. 
"The 'flesh 1 when used, as here, with a moral meaning is 
always to be understood as referring to the old, unrenewed, · 
sinful :P~~.'¥§, according to which the unregenerate man live~ .. 
It implies the entire unrenewed life lived apart from God.u 
The life of the flesh does not necessarily mean a life that is filled 
with gross and vicious sin, for the fleshly life might be refined, 
educated and cultured. There are indeed religions of the flesh 
which consist in outward ceremonial observances, asceticism, and 
self-denial. These, however, do not touch the heart nor provide 
acceptable worship of the living God in the Spirit and the truth. 
Griffith Thomas has the following to say, 
"There are many things described as being •according to the 
flesh, t which are altogether unacceptable to God. It was 
this to which our Lord refe~red when He spoke of •that 
which is born of the flesh is flesh. ' Herein lies the 
explanation why righteousness is not, and cannot be, fulfilled 
in the m.a.n who is not in Christ • In marked contrast to 
this is the reference to those who are 'after the Spirit.• 
They have been born from above and in the power of that 
spiritual life they live 'after the Spirit. 1112 
Thus they that are after the flesh mind the things of the 
flesh; but they that are after the Spirit the things of the Spirit. 
A man necessarily lives according to his nature. If he is a man 
after the flesh, he will mind the things of the flesh. His whole bent, 
lrhomas., op.cit., p. 68. 
2Ibid., p.68. 
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tendency and drive will be toward that which is na tura.lly his--
either to fiesh or to Spirit. As is the lite within, so will be 
the character and conduct, for fruit always comes according to its 
kind. 
The kind of fruit a person bears depends upon where he 
derives the power for his living. The Interpreter's Bible says, 
because we rely on human resources, we never break out of an 
order in which we are limited to human factors. But it we 
start fran God, the values which derive from him and the 
power of which he is the source will bring us progressively 
into that liberation of spirit which is his gift. This 
difference determines the character of our moral and spirit-
ual life. It decides whether we are free men or sla:ves, 
and it profoundly affects the quality Which we impart to 
things which are neutral in themselves ••• It is wholly 
a matter of the kind of impulses which rule our lives. 
If we are under the tyranny of physical appetite, we shall 
live in the flesh; it we a,re governed by the purposes of 
God:, we shall live in the Spirit. 
The mind that strives or aspires after the things of the 
flesh, not only has the inability to be subject to God, it is hostile 
toward God. Thus there are very good reasons why the unrenewed 
man cannot fulfill the will of God. As long as a man is unrenewed, 
he may be religious after sorts 1 but it is impossible for l"t...im to be 
lrnterpreter's Bible., op.cit. p. 510..511. 
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pleasing to God. 
The fact that these two groups of men~ differently is the 
burden of the a.postler: natural men a.re absorbed in the interests of 
the flesh (do mind the things of the flesh); men who have received 
the Spirit are dominated by the interests of the Spirit. The 
Interpreter's Bible points this out in its comment on the Greek 
terms. It says, "the Greek terms here, and in the .follovrlng verses-
¢J/ofe~l v a.nd~00V t/ptt -refer to a. directing of emotion and will as 
well as thought, toward an object."l 
( .'- ,-: / In commenting on Ephesians 2:3; tJ vcu;:, Tt75 tr4/'l(c5 1 and 
Colossi.lns 2:18; r:n~qtl 7/)5 t7Af11{::s, Thayer says this is 
ua body given up to the control of the flesh, i.e. a body 
whose members our nature, estranged from God, used as its 
instruments (~. ~· v;. 19), Col.ii,ll ••• TeL -riis cn:t;KC:s 
(opp. to -rz2 Tt-w 7tveoplf1oS ) , the things which please the 
.flesh, which the flesh craves. n2 · 
The apostle Paul uses the phrase 
Romans 8:5. This is to devote one 1s self to the gratification of 
the desire of the flesh. This act is an end purpose in life. 
This purpose supersedes any purpose which would bring yieldedness 
to the Holy Spirit and He is crot'lded out of the life, and the life 
comes under control of the tlesh.3 ~ Interpreter's Bible says, 
to set the mind on the flesh means death tor the reason 
1Interpreter's Bible., p. 509. 
2rhayer • ., p. 571. 
3Ibid.' p. 571. 
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that such an attitude or Etate of mind constitutes erunity 
against God--an enmity which issues in death. The mind 
that is set on the flesh, •• does not submit to God's law, 
indeed it cannot ••• Those who are in the flesh are those 
who belong merely to the natural order. But, Paul says, 
you do not belong to this natural order of the flesh; you 
belong to the new, supernatural, eschatalogical order of 
the Spirit.l 
The work just cited points out that Paul goes farther than just 
showing the contrast. 
To state the contrast might seem sufficient, but Paul 
underlines the enmity which enters in to separate from 
God the man whose life is dominated by physical appetite. 
For the mind that is set on the flesh is hostile to God 
(vss 7-8). Paul is stating a basic incompatibility; the 
life which limits its interests to the satisfactions of 
the flesh cannot submit to God's Law, and those who 
chose that kind of life cannot please God.2 
These cannot please God for they are the unchanged. children of the 
self-life. Those who are flesh-wise, 11think, n "mind, n have ttmoral 
affinity," and "converse," with the things of the flesh. They are 
opposite of those who are Spirit-wise, for the spiritual man thinks 
the things of the Spirit. 
~e minding of the flesh, the moral affinity of the self 
life, is death. This involves the ruin of the soul, its condem-
nation and separation from God. The minding of the Spirit, which 
is the affinity given to the believer by the indwelling Holy One, is 
~terpreter 1 s Bible., p. 509. 
2Ibid., p. 509. 
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life and peace; it implies spiritual union with Christ. He is 
realized in this state of the soul. The Expositor's Bible discusses 
at length the hostility toward God which is involved in the mind of 
flesh. 
says: 
But this absolute. antagon::tsm of the two "minds" is such 
because--the ''!!'!!!g_u..J?.f. ~ flesh is personal hostility 
(~xd?}t~ T.towards God; £2!: i2_ God's Law :1:1!.! not subject. 
For indeed it cannot be subject to it; those who are in 
fush, surrendered to "the life of self as their""law, -
( 
J / 
cannot please Q.2£, "cannot ~ ~ ~~~ Cl.fV:trtH ) 
of Him whose loving but absolute cla.im is to be Lord of 
the whole ma.n.l 
Continuing the idea of this impossibility the sai"'le source 
"they cannot": it is a moral impossibility. "The la.w of 
God" is, "Thou shalt love Me with aJ.l thy heart, and thy 
neighbour as thyself"; the mind of the flesh is, 11I will 
love myself a..11d its will first and most. 11 Let this be 
disgu.isea as it may, even from the man himself; it is always 
the same thing in its essence. It may mean a defiant 
choice of open evil. It may mean a subtle and alm.ost 
evanescent preference of literature, or art, or work, or 
home, to God's will as such. It is in either case "the 
mind of the flesh;" a thing which cannot be refined and 
edUCated into holiness, but must be surrendered at discretion, 
as its eternal enemy.2 
Contrasted l'l"i.th this is the life in the Spirit. 
~ ;z:ou (there is a glad emphasis on "you 11 ) ~ !l2i i:n. ~ 
flesh, ~:!:!! ~ SJ2irit, surrendeJ?ed to the indwelling 
Presence as your law and secret, on the assumption that 
• • • God's Spirit dwells in you; has His home in your 
lE:xpositor's Bible., p. 164. 
2Ibid., p. 164-165. 
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hearts, humbly welcomed into a continuous residence.1 
To live in the Spirit does not mem the annihilation of 
every form of physical satisfaction. The flesh, as the material 
part of man 1 s life is not evil as the gnostic would say. en this 
the Interpreter's Bible says: 
The attitude which frowns on every :form of physical satisfac-
tion is derived from the Pauline position, but is a distortion 
of it. Paul repeatedly implies that the flesh, as the 
material basis of man's life, is not in itself an evil 
thing. By its nature it is neutral: it may be good or it 
may be bad, ~d ldlich it is depends on the choice made by 
man's spirit. 
The Interpreter's Bible goes on to say that it is this 
choice which creates the problem :for man. The choice sets up an 
imbalance in man's entire personality, the choice between flesh and 
Spirit. 
It is this fact which creates the problem. Once evil 
enters, the delicate balance of man's life is disturbed, 
and physical impulse acquires a power Which wins for it a 
role which it should not have. l.P."'ltead of being a servant, 
it becomes a master, and the whole personality is changed 
for the worse. Even the mind is affected, and its interests 
are imprisoned within the narrow circle which appetite 
permits. The picture shows us the steady corruption of a 
life in which the proper equipoise of body and mind is 
destroyed and the whole n~ture becomes gross.3 
From this it can be seen that not only is man's personality 
in a state of imbalance, he also becomes a servant to this imbalanced 
lE:xpositor 1s Bible. op.cit., p 165. 
2Interpreter•s Bible. op.cit., p. 51o-511. 
3 Ibid., p. 510-511. 
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condition. This condition is the state of being in the flesh. 
Sunnna.q. 
The "spiritual It life is not an immaterial existence, nor 
one in which the body is denied its proper part. The decisive 
question really concerns the source of the motives which 
actually govern life. Where we start from will determine 
where we end; our interests will decide the kind of persons 
we will be. This seems reasonably obvious as long as we 
restrict our discussion to "the spiritual" and "the 
carnal"; but the whole trend of Paul's argument is to show 
that the gospel sets our life in a different order not 
merely on a different plane.l 
Sin exists only in man. It has no objective existence 
outside of the creature. The term "the old mantt refers to the 
unregenerate man, influenced and contaminated by his first parent. 
The '!!body of sin" does not mean tba.t there is a body or an entity 
which consists of sin, either in man or out of him, but t~e body 
whi:eh is his fleshly body is used for the purposes of sin~ 
This body is not sinful in itself. It is very good, for it 
is a body like that given to the Lord Jesus Christ. 
The 11 old man" or the old unregenerate self was crucified 
with Christ on the cross in order that the body which was previously 
used as an instrument for sin, might be made : usable as an instrument 
for righteousness. 
The 11old man" and the "body of sintt are not synonymous terms. 
The "old man" describes the former life, a condition or state, 
lExpositor's Bible op.cit., p. 164-165. 
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resulting from the sin of Adam, the .first parent. This condition or 
state can be described as a state of war or condition of hostiltiy 
directed against God. This old, unregenerate way of living is 
abandoned, done away with, or crucified. The ''body of sin" refers 
to the body which is viewed as sin's stronghold, meditUJJ. or vehicle. 
The apostle teaches in Romans that man's conditions results, 
not from an evil entity within the soul or body, but from a very 
improper relationship with God. This ini.proper relationship 
leaves man at his own ends entirely and he is not capable of guiding 
his own life • 
Probably the most concentrated Scriptural teaching, ethical 
or moral in nature, on the subject of llflesh" is in the first 
thirteen verses of chapter s. 
Paul uses the term 11sinful flesh" in Romans 8:3 but he 
does not mean that flesh as such is sinful. This would be the 
gnostic teaching. Instead he teaches that those who mind the things 
of the flesh inevitably must die. Those who center their lives in 
things of the life of flesh, those who aspire after, desire much, 
try to gain, or are overly concerned 'trith the flesh are those who 
are wrong in their '1/tay of life. 
The mind o~ the flesh is death; the mind of the flesh is 
enmity against God. The mind of flesh cannot please God--it cannot 
please God because it never aspires after God and the things of the 
Spirit. 
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tThe life of flesh or mind of flesh is dead to God. Through 
the provisions of Christ it is possible, however, to be made free 
from sinful flesh. One can be in the Spirit, and not in the flesh, 
if the Spirit dwells in him. When the Spirit indwells it is not 
necessary to any longer live after the flesh, but one becomes 
obligated to live after the Spirit. The one 'tiay destines the 
individual to eternal death, the other to eternal life. 
The terms, 11the old man, 11 11the body of sin, 11 and 11the carnal 
mind11 are very closely related in meaning, but they are not synonymous. 
The term, 11the old man 11 denotes human nature as it was made by 
Adam. It is as if fallen Adam were reappearing in every human ego, 
coming into the world under the preponderance of self love. The fallen 
nature is referred to as the ~ man because the believer possesses a 
~nature. 11the old man, n i. e. we, as we were before our mode of 
thought, feeling and action had been changed. 11old man 11 means our old 
self 1 what we were as the unregenerate sons of Adam. 11The old man11 is 
crucified when the old friendship to the way of sin is broken with sharply. 
"The body of sin11 does not mean that there is a chunk, or an entity of 
. sin. The 11 of sin" of this phrase describes the kind of body that is 
under discussion. The "body" includes the flesh, will, emotions-the 
entire personality. The entire person is to leave sin and consecrate 
his body to God. 1•The body of sin" then becomes a "body of righteousness." 

into a relationship of real friendship with God in this 
lite, and gave him the pledge of eternai happiness in 
the closest union with him in the next. 
The other two, integrity and immortality, were not 
necessary to Adam to ll&ke him any 11.0re h'WIW'l, nor put him on a 
higher order ot existence as grace did. They were a pure 
benevolent gilt ot God over and above the pure human faculties. 
Regarding immortality it says, 
ch • • 'for dust thou art and into dust thou shalt return. • 
Gen. 3:19. Whence it is clear that death was positively 
the penalty ot Adam's sin, and that it he had not sianed 
he would not have had to die.2 
Man could have eaten ot the tree ot lite had he not sianed and 
he would have been immortal. 
In cennection Witb. bis immortality it m&)" also be deduced 
that Ad-. W'etlld have been tree troa pain and illness. It wou.lcl 
aot. be correct to say that he could not feel pain, except those 
pains ldaieh are the result ot sin. 
The matter ot Adam's sin goes beyond an insurgence ot 
coneupisence tor he did not have concupisence. It also goes 
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beyond simple 11.0rality tor with the clear spirituality he enjoyed 
it does not seem likely the tall coulcl have been so simple. Adaa 
was lord over the earth but God petmitted Satan to tempt Adam.. 
1Sm1th1 George, The Teachinc ot The Catholic Church I. {lew York: Maemillan, 1954, p. - - -
2 Ibid. p. 
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The argument came to Adam., 
Why should so noble a being as you sutter such a restrict-
ion upon your liberty? Eat ot the tree, break through the 
bonds t.posed upon you, let your freedom be unfettered. 
Become as God yourself, knowing all things and daring all; 
be subject to no one, haTe no master; be lord ot yeurselt 
serving none otherol 
In some such tors the temptation came into the mind and when 
Adam. submitted to the suggestion he openly rebelled against 
Gcd with His' supernatural rights and c~s. 
The Council ot Trent sums up under one canon the Catholic 
teaching about the immediate ettects produced in Adam by 
his sin, to wit, that he lost the sanctity and justice in 
which he had been established, that he incurred the wrath 
and indignation ot God, and thereby death, likewise 
captirtty under the power ot the daTil, and that both 
as to soul and body he was changed tor the warse.2 
Clearly, Adam lost his holiness and justice. There can be no 
oneness ot lite between Qed and man when there is a disunion ot 
wills. The higher lite 011 earth and the perfection in the next 
life is dependent upon conformity between the will and mind ot man 
and that ot God. Adam, 
• •• by puttiD.g his will in opposition to God •s depriTed 
himself necessarily of this union with and sharing in the 
diTine lite, wbi:ch is sanctifying grace. By his sin he 
also lost his preternatural gifts ot immortality and 
iategrity0 3 · 
Adam did. not lose anything that belonged te his human nature 
~th. I, p • .330. 
2oibi.d.,p~ lllo 
3 Ibid. P• .334. 
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when he sinned. All of the elements that constituted hum.anity 
remained intact and unspoUed.l The human nature passed on •to 
his children was perfect ill its kind, having .in it no natural 
defect or infection or evil inclination that can be looked aa 
as a direct result of his sin. 2 However, the loss of the aitts, 
thoqh not makin& Adam less human, were a · &donaent and arace 
that would have so penetrated his nature that their loss affected 
Adam greatly. The loss of the . &itt wevnds man and leaves him. 
open to the attacks of the d.evil. .Be is defenseless. 
Qrilinal §!! ~ Adam • s Children. When original sin in 
man is discussed it Jll'U8t alwqs be remembered that Jesus and 
His immaculate Mother, Mary are excepted. The church's teaching 
on origiD&l. sin in Adam's posterity is foW'ld in C&nOAs 2 thro\lih 
5 of the Fifth Sessi011 of the Cevncll of TreDt. The second Canon 
decrees, 
• • .That they declare anathema who assert "that Adam's 
sin wrou&ht injury to himself only and not· upon us also 
the: loss of saactity and jutice which he had received 
trom God; or that he • • • transmitted to the wbele 
human race aeath and bodily sufferincs alone, and not sin 
which is the death of the soul.•3 
We must see the difference betweea actual sin and a state 
of sin. Actual siB is the act whereby aan in word, thought, or 
lsmith. I, p.334. 
2Ibid. p. 333. 
3Ibid. p.33S. 
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deed violates Ged 1s will and command. He turns his back upon 
God. This act mq be over in a moment of time, but the result 
of the act remains. The state of the soul is affected for the 
grace is expelled from the sinner's soul. It is deprived of 
supematural life and he is spiritually dead. He is in a condit-
ion of moral disorder.l Because Adaa lost the gifts of sanct-
ifying grace, integrity and immortality, all men, too, are bom 
without these gifts. 
uThis condition in which we are bom is contrary to God's 
pd.maey intention with regaN to maa, it is a state of privation, 
and considered in its tota.llty, is called the state of fallen 
nature or of eriginal sin.2 
~!!. 9ri&i!al ~· !he first theolegian to be confromted 
with the nature of original sin was St. Augustine. Be, however, 
was not systematic in his teachings on this subject and. there bas 
been a great deal of d.ebate as to what he actually did. teach. 
Likewise there has been a great deal of difference 8BlOII the 
Catholic theologians about the nature of original sin. 
In the decrees of the Council of Trent the following 
points are made clear: Man's primitive holiness and justice 
have been lost, and to all of Adam's decendants have 
been transmitted both bodily death and sin, which is the 
lSmith. I. p. 338. 
2 Ibid. p. 339. 
death of the soul; origiaal sin is not caused by our 
imitation of Adam 11 sill, but is produced by natural 
propagation-that is, it is not actual sin, ;ret it is 
proper or personal to each soul; it is heretical to say 
that throqh baptism. it is merely covered up or not 
imputed, tor it is utterly taken away.l 
St. Thomas says that, 
• • • nothing can be included under the concept ot 
original sin except what is derived. from the sin committed 
by Adam as head of the human raee. But in his sin, as in 
every other, there are twe elements to be taken· into 
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account: t'he first is the tuming away from God, our last 
end, and the direct result of this is the loss ot sanctifying 
grace; the second element is the undue and inordinate 
cleaTing to same created, lesser aood in place of God, 
and to this element corresponds the introduction of 
concupiscence. Hence we find both of these elements 
existing in all !dam's posterity.2 
When Adam sinned• he did so as the m.oral he ad and the 
spiritual representative of the whole race. In Adam the whole 
race rebelled and was disobedient to God. The whole race was 
dependent upon Adam and since the head of the whole sinned, the 
whole became sinners. 
The Vatician Council of 1870 was preparing a definition 
on original sin when the council was cut short because of the 
Italian invasion of lome. The teachings had been drawn up, 
examined, revised and edited and were ready tor submission to 
the council fathers when the council ended. Had the work been 
completed it is likely the decrees would have been accepted. 
1Smith. I. p. 339. 
~id. p. 344. 
This is assumed because otber decr.E;les prepared at the same time 
were accepted. For example the Pope was declared to be infallible 
as a result of the work of this council. 
The Canons are as follows: Canon 4: If anyone shall say 
that original sin is not truly and properly a sin in 
Adam's de.cendents, unless they, by sinning, actually 
eonseat to it, let him be anathema; Canon 5: If any one 
shall say that original sin is fol'Jll8lly (precisely 
identical with) concupiscence itself, or some physical or 
substantial disease of human nature, and shaJ.l deny that 
the privation. of sanctifying grace is , essential. 
constituent of it, let him be anathema. 
Roman Catholic theologians have different ways of describing 
original sin but the essential thing is the loss of sanctifying 
grace. 
The original justice that Adam possessed was not for hia 
to have alone, but it was something that he could have passed on 
to all men had he not lost it in his own act of rebellion. 
Justice was semina.ll.y in Adam for all men and it would have 
been passed on through natural generation. 
Adam was the representa.ti ve for all of :mankind in his 
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testing. All of nu;mldnd was seen to be weighed and found wanting. 
The rebellious will of Adam was the "family" will which was wanting. 
St. Paul said, "for. all s~~", this can refer only to 
the sin that .all committed in Adam; again he writes, 
1 Smith. I. p. 346. 
uFor by a man. c_. death, and. by a man the resurrection 
of the dead. And a~ in Adam all die, so a.lso in Christ 
all sha.ll .be made alive n, where he invokes the same 
principal to expla:L'Il the . whole . cU.spensation of the fa.ll 
and the redemption~l 
The theologians who framed the decrees and definitions of 
the Vatican Council wrote, regarding original sin, these things. 
(a) What is said to belong to the essence of original sin 
is not a mere negation, the absence of sanctifying grace,. 
but is the pri va.tion o:f grace, that is, the , absence of 
the sanctity which, according to God's ordinance, ought 
to have been found in all Adam.' s descendants, inasmuch 
as God raised the whole human race to the supernatural 
order of grace, in its source and head, where.as now all 
are deprived of grace. But this privation (b) neither 
does nor can exist without a fault committed by free 
will; this free will, however, is not that which is 
personal to each individual, but the free will of the 
head of the whole human race, of Adam himself, who, 
sinn:ing, lost not only that grace which belonged to him 
personally, but also that which, according to God's plan 
would have been passed on to· all his children. Hence 
Adam.' s sin was the sin of human nature and b eeomes the 
habitual sin :inhering in all who, by- camal generation, 
share in the nature derived from Adam. (Acta Cone. 
Vaticani, Colleetio Laeensis, vol. vii. Col. 549).2 
Original sin is not actual sin but a state of sin; the 
free will concerned is not of the individual but of Adam who was 
the representative head of the race; the individual is not 
responsible for the sin because he had no choice regarding his 
birth into the race. The Catholics refer to the Pelagian 
controversy- to explain the passing of originai sin from father 
to son. 
lsmith. I. p. 348. 
2Ibid. p. 348-349. 
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Original sin is passed through na~ural generation 
.from father to son. Th,e Pela.gians insisted that the soul wa.s 
spiritual a.nd could not be generated by natural means. This 
meant God created each new soul indi rldua.lly a.nd to sq God 
created it in a state of sin was blasphemy. '.rhey felt it wa.s 
necessary to give up the dogma. of original sin as a bla.sph~ous 
dogma.. 
St. Augu$tine felt the attack Qf this controversy tull 
force and he could hardly bring himself to ac~ept the teaching 
that each soul is immediately created by God. He hoped there 
would be some clarification on the teaching . of . traducia.nism., each 
father exerts a causative and productive influence on the soul 
of the son. Augustine, too, had an imperfect knowledge of original 
sin, for the teaching had not yet been worked out. 
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Everything derived from Adam. comes through human generations. 
Original sin, just as every other human inheritance, comes this 
way. 
This is not to .. say that the act of generation is the 
effecient ca'Q.se of .the existence of original sin in the 
indi rld,ual. 'i'ha.t act is not the efficient or productive 
cause even of the existence. of the child's soul. All it 
does is so to dispose the material body, .to put it into 
such a condition that, according to the divinely estab-
lished laws of nature, it calls for a.nd, if we may be 
allowed a word, necessitates the creation of the soul by 
God. But this soul, good and, indeed, a perfect thing in 
the natural order, is deprived of that sanctifying grace 
which it ought to have had, accor9ing to God's original 
but conditional design; instead of being supernaturalized, 
as it ought to have been, it is a purely natural thing; 
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at the same time, and owing to the same cause, the- whole 
human bemg, body and soul, is deprived o£ the gift o£ 
integrity, .which it ought to have possessed, and, therefore, 
subject to consupiscence. But all this comes into effect 
when, and onJ..y when, the complete human being comes into 
existence, which is the result o£ the act o£ generation. 
'l'his act, then, is the vehicle o£ the transmission o£ 
original sin.l 
Original sin is not the deprivation o£ something tha.t God 
owes to man, but something man has no claim to. God chose to 
give man supernatural grace but he could keep it only upon the 
condition o£ obedience. 
Effects 0£, The Fall 0£ Man. The first effect o£ the tall 
~----
ot man, is original sin, the loss o£ sanctifying grace and all 
that is involved in this. In one sense this loss may be considered 
the very essence o£ original sin, while in another it may be 
considered an effect. 
The second effect o£ original sin is the loss o£ the 
preternatural gifts. These are integrity, immortality and .freedom 
.from pain and sut£e~. The Council o£ Trent clearly teaches 
that 4~~th is a direct consequence o£ original sin. Theologians 
o.f the Catholic church are generally agreed that loss of integrity 
is also a consequence, however, this teaching has not been as 
clearly defined. 
lsmith. I. p. 351. 
The third effect is the rrounded nature of man. A wounded 
nature causes disunion and disharmony among the parts and prevents 
proper functioning. The higher power, especially reasoning and 
intellect are particularly :impaired and limited. 
A fourth effect on mankind wrought by original sin as 
taught by the Council of' Trent is a captivity under the devil. 
Many do not like to ac:cept the idea of' a personal devil and even 
some Catholics do not fully realize the significance of the New 
Testament teachings on the personal devil. 
God, in creating the world, established it as a vast 
hierarchy of' beings, according to a plan of' an ascending 
scale of natural dignity and perfection. . From ina.nima.te 
beings we rise through the different degrees of living 
things to man, who is supreme among angels, who according 
to Catholic teaching, are divided into choirs according 
to the varY,ing degrees of' their natural dignity. Above 
all, infinetely transcending all, is God.l 
In the world it is true that members in higher order of 
beings exert authority over those of lower orders and use them 
for their own ends. Man uses animate and inanimate beings. 
St. Thomas teaches that angels o£ higher rank also have authority 
over the lower. It may be also assumed that since angels are in 
a higher station than man, angels exert some power over man. 
To \'fhat degree is lmknown. 
When Lucifer, one o:f the mightiest of' angels, rebelled 
1Smith. I. P• 353. 
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against God he lost the place of pre-eminence he had enjoyed. 
When Adam rebelled against God, too, he lost the supematural 
status he had once enj~yed and was placed, by his -own choice, 
at the disposal of S~tan. Both are acting according to the laws 
of nature and Lucifer has the upper hand because he is created on 
a higher plane. Adam can be freed from this captivity through 
Christ. 
The fiffects of original sin on the life to come are loss 
of the beautific vision by unbaptized infants; and entrance into 
hell by adults who have actua.lly committed sin. 
36 
s~. Adam was created so that he enjoyed a perfect 
state of justice, integrity 1 and immortality. Adam, at the 
suggestion of Satan, rebelled against God. This resulted in the 
loss of his sanctity and justice, and also brought upon him the 
wrath and indignation of God. Another effect of Adam 1 s rebellion 
was the wounding of his nature, and likewise, of all his posterity • 
~ Calvin's thoufib.ts 2!!. fallen !!!!!!.• 
When the first man rebelled against the sovereignty of 
God he was ensnared by the allurements of the devil. Not only 
this, he despised truth and sought after falsehood. This results 
in a loss of reverence for God. The s_ense of His majesty, and 
purity is gone, He is no longer worshipped, and His voice is not 
implicitly listened for. Man in this condition finds ambition, 
pride and ingratitude springing forth within him. 
"Adam, by coveting more than was granted, offered an 
:indignity to the Divine goodness, which had so greatly 
enriched him. Now it was monstrous impiety, that a son 
of the earth should not be satisfied with being made 
after the similitude o.f God, unless he could also be 
equal· to Him. ttl 
The sin of our first parents was more than simple apostasy • 
They were also guilty of making vile reproaches against God by 
c .onsentihg to Satanic suggestion that God was guilty of .false-
hood, envy and malignity. Adam would never have dared to resist 
the authority of God 1.f he had not doubted His word. Being 
seduced by the devil he did all that he could to annihilate the 
glory of God. 
As the spiritual li.fe of Adam consisted :in a union to 
his Maker, so an alienation .from him was the death of 
his souJ.. Nor is it surprising that he ruined his 
posterity by his defection which has perverted the whole 
order of nature in· heaven and earth. "The creatures 
groan, n says Paul, "being made subject to vanity not 
willingly;" {Romans 8:20~22) If the cause be inquired, it 
is undoubtedly that they sustain part of the punishment 
due to the demerits of man, for whose use they were 
created. • • when the divine image in him was obliterated, 
and he was punished with the loss of wisdom, strength, 
sanctity, truth, and righteousness with which he had 
been adorned, but which. were succeeded by the dreadful 
pests of ignorance, impotence, impurity, vanity, and 
iniquity, he suffered not alone, but involved all his 
posterity with him, and plunged them into the same 
miseries.2 
This condition of man is what is called original sin, 
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].,John Calvin, Institutes .2£ ~ Christian Religion. Vol. I, 
(Philadelphia: Presbyterian Board of Christian :Education, 1932) p. 225. 
2Ibid. , p. 226. 
"meaning by sin, the depravation of a nature previously" good and 
pure.nl 
Calvin cites the words of DavidJ who is clear in his state-
ment, that he was shapen in iniquity and in sin his mother 
conceived him. (Psalm 51:5) In this statement he is not exposing 
38 
the sins of his father and mother; ''but to enhance his commendations 
of the Divine goodness towards him, he commences the confession 
of his depravity fram the time of his conception.u2 It is 
evident that this condition was not peculiar to Davi.Ei, but is the 
common condition of mankind. 11Eve17 descendant, therefore, from. 
the impure source, is bom infected with the contagion of sin; 
and even before we behold the light of life, we ewe in the sight 
of God defiled and polluted. n3 The book of Job (Job 4:4) tells 
us that no one can bring a clean thing out of an unclean. 
We have heard that the impurity of the parents is so 
transmitted to the children, that a.ll, without a single 
exception, are polluted as soon as they exist. But we 
sha.ll not find the origin of this pollution 1 unless we 
ascend to the first parent of us a.ll, as to the .tountain 
which sends forth a.ll the streams. Thus it is certain 
that Adam was not only the progenitor, but as it were the 
root of mankind, and therefore that a.ll the race were 
necessarily vitiated by his corruption.4 
Original sin is an hereditary depravity, and corruption 
of human nature which is diffused through all parts of the soul; 
lca.lvin.~226. 
2Ibid., p. 226. 
3 
Ibid., p. 226. 
4rbid., p. 227. 
This renders man obno:xious to the Divine wrath and produces in man 
the works of fiesh. This is what Paul calls sin. The works which 
proceed from it "such as adulteries, fornications, thefts, hatreds, 
murders, revellings, he calls in the same manner 'fruits of sin; • 
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although they are also ca.lled 'sins ' in many passages of Scripture, 
and even by him.sel1' • nl These two things should be observed: 
first, that our nature being so totally vitiated and depraveq 
we are on account of this very corruption, considered as 
convicted and justly condemned in the sight of God, to 
whom. nothing is acceptable but righteousness 1 innocence 
and purity. And this Liableness to punishment arises not 
from. the delinquency of another; for when it is said that 
the sin of Adam renders us obno:xious to the divine 
judgement it is not to be understood as it we, though 
innocent, were underservedly loaded with the guilt of 
his transgression, be is therefore said to have involved 
us in guilt. Nevertheless we derive from him., not only 
the punishment, but also ~he. pollution to which the 
punishment is justly due. 
Calvin appeals to Augustine for support who calls this sin 
the sin of another, yet he asserts also that the sin properly 
belongs to the indiVidual. "The Apostle himself expressly 
declares, that 'death has therefore passed upon all men, for 
that all have sinned; 1 (Romans 5:: 12) that is, have been involved 
in original sin, and defiled with its blemishes.n3 Infants br:ing 
their condemnation into the world with them and are obnoxious to 
1ca1v1n., p. 229. 
2 Ibid., p. 229. 
3Ibid., p. 229. 
God by their own sinfulness, not that of another. They have not 
yet produced the frUits of iniquity, but they ha.ve the seed ot 
sin within them. Their whole nature is as a seed of iniquity 
and because of it they can be nothing but abominable in the sight 
of God. It must logical.ly follow that it is properly accounted 
sin in the sight of God, because there could be no guilt without 
crime. 
The other thing to be remarked is, that this depravity 
never ceases in us, but is perpetua.J..ly producing new 
fruits, those works of the flesh, which we have before 
described, like the emission of flame and sparks from. a 
heated furnace, or like the streams of water from a 
never failing spring.l 
Those who have defined original sin as merely a. privation 
of original righteousness which we ought to possess, do not 
adequately describe the operation and influence of original sin. 
The human nature is ~ot only destitute of all good, but is so 
fertile in all evils that it cannot remain ina.ctive.n2 Those 
who call original sin concupiscence are not improper in their 
use of this term, it they would but add that "everything in man, 
the understanding and will, the soul and body, is polluted and 
engrossed by this concupiscence; or, to express it more briefly, 
lca.lvin.' p. 230. 
2Ibid., P• 230. 
that man is of himsel.t nothing else but concupiscence."l 
Sin has possessed all the powers of the soul since Adam 
departed from the way of righteousness. Man is not only captur19d 
by interior appetites, but also has allowed abominable impiety 
to sieze his mind. Pride has penetrated to the inner.most recesses 
of the heart. This has gone far beyond that which is merely 
sensual. Paul informs that the corruption is not only in one 
part, that is the nesh' but there is nothing tha. t is pure and 
uncontaminated. He speaks of the blindness. of the mind, and the 
depravity of the heart. (Ephesians 4:17,18). 
~· '!'he tint man rebelled against the sovereignty 
of God and was ensnared by the allurements of the devil. He 
despised truth and lost his sense of reverence for God. Man no 
longer listened implicity for the voice of God, but allu..red 
ambition, pride and ingratitude to spring forth within him. 
Adam's alienation from God resulted not only in his own spiritual 
death, but in that of all his posterity as well. 
Original sin is an hereditary depravity, and corruption 
of human nature which is diffused through all parts of the soul. 
'!'his depravity never ceases to work in man, but is ever producing 
new fruits, which are the works of the flesh. 
1 . Calvin., p. 230. 
James Arm.inius r thoughts £!!. fallen ~· 
Ar.minius begins by saying that the creation of things out 
of nothing is the first external act done by God and it is impossible 
that there could be anything prior to this and it is not possible 
to conceive anything prior to this. Out of the things that God 
has created are two creatures which are rational and capable of 
partaking of that which is divine. The first of these beings is 
that of the angels, beings completely spiritual and invisible. 
The other class of beings is that of man who is Upartly corporeal 
and partly spiritual, visible and invisible."1 The universe to be 
perfect seems to require that these two beings be created. 
vl.ben God created these two classes of beings it seems 
possible that God might have chosen different ways in which these 
beings might obtain eternal life. Two methods are conceivable 
by man and these are that eternal life might be obtained by strict 
observance o:f the law which God gives and the other that remission 
of sins might be obtained through a means provided by God in the 
event that transgression of His law might take place. 
The :ima.ge and likeness of God, after which man was 
created, belongs partly to the ver"J nature of man; but it partly 
consists in those things which concern supernatural, heavenly 
and spiritual things. The former class comprises the understanding, 
lJa.mes Ar.minius, !a!, Writings of James Ar.minius. Vol. II. 
(Grand Rapids: Baker Book House, 19561; p. 485. 
the affections, and the will, which is .free; but the latter, 
the knowledge o.f God and of things divine, righteousness, true 
holiness, etc.l 
'fhe liberty o.f the will involves a situation where all 
requisites .for willing or not willing are laid down and man is 
still indifferent to will or not to will this or that. The 
indifference is removed by a previous determination that eire~ 
scribes the will and causes it to do one thing or another of the 
choices that are supposedly given. This necessity can not be 
either an internal or an external cause or there is no liberty. 
Adam either possessed, or had rea4y and prepared tor him, 
sufficient grace, whether it were habitual or assisting, to obey 
the command imposed on him both that command which was symbolical 
and ceremonial, and that which was moral.2 
After the creation God made a covenant with man and it was 
the part o.f man to maintain perpetually his conditions in the 
covenant and then he would receive the benefits or rewards that 
God promised .for obedience to the covenant. Should man disobey 
the commands given by God then man also must l:e ready to receive 
the punishment which would be his .for disobedience. We do not 
know .for how long a time man .fulfilled his part and enjoyed the 
fellowship o.f the Holy Spirit .for the Scripture has nothing to 
lArminius., p. 486. 
2 Ibid., p. 4E?t7. 
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say about this, but the Scripture does say that Adam eventua.lly 
did disobey. 
In man there was: a two-fold inclination when the choice 
eame to him whether he should partake of the forbidden fruit 
offered him by the devil. '!'he superior inclination was the 
likeness of God and the inferior one the desirableness of the 
fruit, l-lhich seemed pleasant to the sight, .and good for food. 
Both ot these inclinations were implanted by God in the creation 
but they were to be used in a. certain method and way. The immediate 
cause for the sin was the will of man. Neither God through the 
manner of creation, nor the devil through force determined that 
Adam should disobey, but against the resistance of the i:mage of 
God Adam chose to do so upon his own volition. 
It was not God; for since he is the chief good, he does 
nothing but what is good; and, therefore, he can be called 
neither the efficient cause of sin, nor the deficient 
cause since he has employed whatever things were sufficient 
and necessary to aYoid his sin. • • Nor was the devil 
the cause; tor he only infused eouncel; he did not impel, 
or force by necessity. Eve was not the cause; for she 
was only able to precede by her example, and to entice 
by some argument, but not to compel. It was not an 
internal cause-whether you consider the common or general 
nature of man, which was inclined only to one good, 
or his particular nature, which exactly corresponded 
with that which is general; nor was it any thing in his 
particular natur·e, for this would have been the understanding; 
but it could aet by persuasion and advice, not by necessity. 
Man, therefore, sinned by his free will, his own proper 
motion being allowed by God, and himself persuaded by the 
dev:U.l 
lAr.minius., p. 75-76. 
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The sin of man was a terrible thing. It was a transgression 
of the law that was imposed to try whether man would be obedient 
to the law of God. God had loaded man 'With :ma.n.y wonderful gifts 
and then man had the audacity to perpetr clte this sin. To have 
resisted the devil would have been the easier thing to do for he 
could have satisfied his desires and inclinations in all of the 
abundance of things that God had provided. The sin was committed 
almost under the eyes of GOd in a sanctified place and in doing 
this was man contemptful. 
There were many effects of the first sin upon the first 
parents of the human race. They offended deity and from this the 
wrath of God arose on account of the violated conmandm.ent. 
11In this violation occur three causes ·of just anger; 
(1) the (derogatio) disparagement of his power or right. 
(2) A denial of that towards which God had an inclination. 
(.3) A contempt of the divine will intima.ted by the command.nl 
Before God in His wrath, punished man, man was afraid 
of God. He had a wounded conscience. This is exhibited by his 
attempted flight to hide from God. He was ashamed were once he 
had not been ashamed. 
The Spirit of grace, wose abode was 'Within man, could not 
consist with a consciousness of having offended God; and, 
therefore, on the perpetration of sin and the condemnation 
of their own hearts, the Holy Spirit dep3.rted. Wherefore, 
1 . Ar.minius., p. 77. 
the Spirit of God likewise ceased to lead and direct man, 
and to bear inward testimony to his heart of the favor of 
God. This circumstance must be considered in the place 
of a. heavy punishment 1 when the law, with a. depraved 
conscience, accused, bore its testimony against them, 
convicted and condemned them.l 
The covenant which God made with Adam and Eve promised 
gifts to them for keeping His commandments. These gifts would 
also have been bestowed upon Ada.m 1s,posterity if Adam had obeyed 
God. trBut, if by disobedience they rendered themselves unworthy 
of those blessings, their posterity, likewise, should not possess 
them, and should be ltable to contrary evils. n2 This then is the 
reason that the natural propagation from Adam is cursed with 
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temporal death and the inclination to evil, in addition to not 
having the fellowship of the Holy Spirit. ttThis punishment usually 
receives the appellation of 1a. privation of the image of God, r 
and 'original sin. 'tt3 
8'U.11'!fDary. God created all things out of nothing. His 
creation is good. Adam either possessed, or had rea~ and prepared 
for him, sufficient grace to obey the command that God gave him~ 
Adam had a two-fold inclination i'lhen the choice came to him whether 
he should partake of the forbidden fruit. The superior inclination 
was to obey the w:i.ll of God, however, Adam chose to follow the 
1Arminius., p.77-78. 
2Ibid.., P• 79 • 
.3Ibid., P• 79. 
lower inclination and disobey God. 
This resulted in the Holy Spirit's withdrawal of His 
presence. This left Adam and his posterity with a depraved 
conscience. 
Robert Barclay's thought S!, fallen~· 
All of Adam's posterity, both Jew and Gentile, is fallen, 
degenerated and dead. It is deprived of all sense of the inward 
feeling or testimony of the seed of God.1 
Since man has lost the sense of the seed of God· in his 
life he becanes subject to the seed of the serpent. Barclay says 
regarding this that man 
is subject unto the power, nature, a.nd seed of the 
serpent, which he soweth in men's hearts, while they 
abide in this natural and corrupted estate: from whence 
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it comes that not only their v10rds and deeds, but all their 
imaginations, are evil perpetually in the sight of God, 
as proceeding from this depraved and wicked seed,. Man 
therefore, as he is in this state, can know nothing 
aright; yea, his thoughts and conceptions concerning 
God and things spiritual, until he be disjoined from this 
evil seed, and united to the Divine Light 1 are unprofitable 
both to himself and others ••• Nevertheless, this seed 
is not, im.pu.ted to infants, until ~ transgression they 
actually join themselves therewith. 
In rejecting the extreme of the Pelagians, Augustine 
went so far to say that a· child becomes contaminated with guilt 
while still in the mother's womb ~~d is deserving of the torments 
lRobert Barclay, ~ Apolop;y for the True Christian Divinity. 
(Philadelphia: Friends Bookstore, 1958),-p; ~ 
2 Ibid., p. 97. 
of hell even from this time fort.h.l 
The loss Adam sustained came about because of his 
disobedience in the Garden of Eden. Adam was told not the eat of 
a certain tree with the penalty, "For in the day thou eatest 
therof, thou shalt surely die" (Genesis 2:17). The death that is 
signified here is not physical death because Adam continued to 
live several hundred years; therefore it .is taken that God meant 
a spiritual death a.nd the communion with God. 
We do not ascribe any whit of Adam • s guilt to men until 
they make it theirs by the like acts of disobedience; 
yet we cannot suppose that men, who are come of Adam 
naturally., ca.n have a.ny good thing in their nature, as 
belonging to it; which he., from whom they derive ~heir 
nature 1 had not himself to communicate unto them. 
Therefore any bit of light tb&t be in man must be from 
God as a new gift from God that he might be brought out of his 
darkened, natural condition. In darkened man 1 s thoughts there 
is only evil continually-" • • • he saw that every imagination of 
the thoughts of his heart. was only evil continually" (Gen. 6:5). 
Again in Genesis 8:21, "The i.magination of man 1 s heart. is evil 
from his youth. 11 Later in history Jeremiah spoke very similar 
words when he wrote 1 "The heart is deceitful above all things 
and desperately wicked" (Jeremiah 17:9)). Because the heart of man 
lJarc~., P• 9S. 
2 Ibid., p. 99. 
is so desperately wicked in itsel! it can not of itsel! lead a 
man upward with such a definite downward inclination. 
In the Hew Testament the Apostle Paul quetes .from the 
Psalms telling of the lack of righteousness and lack of seeking 
atter God among mankind. "They ere all gone out of the way, they 
are altogether become unprofitable: there is none that doth good, 
no not one" ('Rom.aas .3:11-12). The text given in the context of 
these words indicates that not just a certain .few men are described 
but all men everywhere have the same general tendancy to shun 
God and seek their own ways no matter what evil may result. 
Infants are not held responsible for any transgression of 
their parents. Paul said: ''Where no law is, there is no trans-
gression" (Romans 4:15). To infants there is no law, therefore 
no imputation of guilt for sin. 11The soul that sinneth it shall 
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die: the son shall not bear the iniquity of the father" (Ezekeil 2$:20} 
Adam is a. public person and through him the seed of sin 
is propagated to all men, which in its own nature is sinful, 
and inclines men to iniquity. . Paul states in Romans 5:12 
Wflhere.fore as by one man sin entered into the world, and death 
by sin; and so death passed upon all men for that all have 
sinned." 
As for these words in the Romans, the reason of the 
guilt there alleged is, "For that all have sinned." Now 
no man is said to sin, unless he actu.ally sin in his own 
) '(' perspn; for the Greek wordsta £;V may verr well relate 
to&cdtt·ros , which is the nearest antecedent; so that 
they hold forth, how that Adam, by his sin, gave an 
entrance to sin in the world: and so death entered 
by sin, G ~ $ , i.e., upon 1-lhich (viz. occasion) 
or in which (viz. death) all others have sinned; that is 
actually in their '.:>'Wll persons; to wit, all that were 
capable of sinning.l 
§.1~· All Adam's posterity., both Jew and Gentile, is 
fallen, degenerated and dead. It is deprived of the sensation 
or feeling of the inward testimony or seed of God. Being 
subject to the power and the nature of the seed of the serpent, 
all man's imaginations are evil perpetually in the sight of God. 
Man can know nothing aright in this state, nevertheless, this 
seed is not i.mput~d to infants until they make it their own. 
Because the heart of man is so desperately wicked it in itself 
cannot lead a man upward. 
~Wesley's t}l,ousht !!! fallen ~· 
Wesley claims that there are examples of the extreme 
depravity of humanity throughout the world. These show that 
mankind almost uni versa.lly has gone into horrid sin, wrongly 
using their own bodies, in their sin. Men have even given 
up their children to torture because of their own lusts or evil 
religion. Mankind also has used almost unimaginable tortures 
in times of war~ 
1 Barclay. ' p. 107. 
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The question then comes, are men guided by example; and 
granting that they are beings of reason, that they are led to 
vice rather than to virtue, as has been the custom of all ages~ 
If the vice is a result of bad education, then there must have 
been a time when bad education was not, and it should have been 
true in that day that people trained their children up in virtue 
rather than in vice. 
Concluding that there is no explanation of the evil of 
mankind either in example or education it is necessary to go to 
the Bible for the answer. 
Wesley, speaking on the first transgression of Adam., says, 
11 Adam violated the precept, and, as the nervous original expresses 
it, 'died the death.'"l Prior to this act of transgression, 
Wesley continues, 
He possessed a life incomparable, more excellent than 
that which the beasts enjoy. He possessed a divine 
life, consisting, according to the Apostle, "in know-
ledge, in righteousness, and true holiness. n This, which 
wa.s the distinguishing glory of his nature, in the day 
that he ate the forbidden fruit was extinct.2 
When the act of transgression took place 
his understanding, originally enlightened with wisdom, 
was clouded with ignorance. His heart, once warmed 
with heavenly love, became alienated from God his maker • 
lJol:m Wesley, The Works of John '\tlesley, Vol. V. (New 
York: T. Mason and G. :r..ane,· 1839)~ :P:-525.--
2 . Ibid., p. 525. 
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His pa~:tons and appetites, rational and regular before, 
shook off the government of order and reason. In a 
word, the whole !moral frame was unhinged, disjointed, 
broken.l 
Wesley describes the foolishness of the act of trans-
gression and the absurdity of Adam 1 s later action. He writes 1 
the ignorance of fallen Adam wa.s palpable. Witness that 
absurd attempt to hide himself tram the eye of Omniscience 
among the trees of the garden. His aversion to the aJJ. 
gracious God was equa.J.ly plain; otherwise, he would 
never have fied from his Maker 1 but rather have hastened 
on the wings of desire, into the place of the DiviDe 
manifestation. A strange VRi.ety of the disorderly 
passions were evidently predominant in his breast. 
Pride: for he refuses to acknowledge his guilt, though 
he cannot but own the fact. !n.gloa.titude; for he obliquely 
upbraids the Creator with his gift, as though it had 
been a snare rather than a. blessing; "The woman thou 
gavest me 11 • The female criminal acts the same unhumbled 
part. She neither takes shame to herself, nor gives 
glory to God, nor puts up a. single petition for pa.rdon.2 
It is plain that aJJ. men must suffer death; and this 
suffering is consequent upon Adam's sin. This suffering is 
punishment for his sin. Others would not be conscious of it 
being their own sin in the same sense as Adam and Eve were but 
they may charge it to themselves so a. s to judge themselves 
"children of wrath 11 cin that account .3 
To sum up this point in Dr. Jenning's words: if there be 
anything in this argument, that Adam.'s posterity could not 
!wesley., p. 525. 
2Ibid., p. 525. 
3 Ibid., p.526. 
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be justly punishable for his transgression, because it 
was his personal act and not theirs, it must prove 
universa.lly, that is unjust to punish the posterity of 
any man for his personal crimes. And yet most certain 
it is, that God has in other cases actually punished 
men's sins on their posterity. Thus the posterity of 
Canaan, the son of Ham, is punished with slavery for his 
sin: Gen. ix, 25,27. Noah pronounced the curse under a· 
d:tvine afflatus, and God confirmed it by his providence. 
So we do in fact suffer for Adam's sin, and that too by 
the sentence inflicted on our first. parents~ We suffer 
death in consequence of their transgression! Therefore 
we are, in some sense, guilty of their sin. 
The posterity of Adam is affected in a number of ways: 
l. By one man sin entered into the world; and the whole 
world is in some way af.'fected by this one event. 
2. Death, which is the wages of sin and the very 
punishment threatened to Adam's first transgression entered by 
sin and is actually inflicted on all mankind. 
3. All men then are deemed sinners in the eye of God, 
on account of that one sin. 
4. Sin is not imputed where there is no law; nevertheless, 
death reigned from Adam to Moses; plainly showing, that all 
mankind, during that whole period, had sinned in Adam and so 
died in virtue of the death threatened to him; and death could 
not then be inflicted on mankind for any actual sin, because it 
was inflicted on so many infants, who had neither eaten of the 
forbidden fruit, nor committed any actual sin whatever, and 
lwesley., p. 526. 
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therefore had not sinned in any sense, ltafter the s:i.militude of 
Adam's transgressions. nl 
Between Adam. a.nd Christ there is a s:i.mil:i.tude. 
1. Through the offence of one many- are dead; by one 1 the 
gift of grace hath abounded to many. (Romans 5:15) 
2. The death of Christ removes many sins, besides that 
one sin of 1~, which so affected all his posterity. 
3. Christ raised believers to a far happier state than 
that which Adam enjoyed in paradise: t'Much more they 
who receive abundance of grace and of the gift of right-
eousness, shall reign in life by one, Jesus Christ." 
(Romans 5:17)2 
From the infection of man's nature comes many it not all 
actual sins. This infection is called original sin. TJ:tis evil 
tendency is of the heart and it is "out of -the heart that 
proceed evil thoughts, murders, adulteries, fornications, thefts 1 
false witness, blasphemies" (Matthew 15:19). "Every man is 
overcome by temptation when he is drawn away by his own lust" 
(James 1::14). These texts do not prove that actual sin proceeds 
from Adam's sin but outward wickedness comes from. inner. All 
actual sin can not be blamed upon Adam for if he were the only 
one responsible for our sin he would alone be charged with them .. 
Natural !!S• 
The state of the natural man is presented in Scripture as 
a state of sleep: "the voice of God to him is, •Awake, thou 
lwesley., p.535. 
2Ibid., p. 535-536. 
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that sleepest •. nrl The spirit of the natural man is dead to the 
understanding of spiritual lmowedge of good and evil. The 
spiritual eyes are closed. This man is utterly ignorant of God 
and His demands having no care to come to God. He has no 
conception of the danger of ~eing ignorant of God1 either totally1 
or relegating God to a place of unim.porta.rice in eternity and the 
universe~ 
Some will say God is merciful, confounding and swallowing 
up all at once in that unwieldly idea of mercy all His 
holiness and essential hatred of sin; all Dis justice1 
wisdom, and truth. He is in no dread of the vengeance 
denounced against those who obey rot the blessed lsw of 
God1 because he understands it not, because he understands 
it not_. He imagines the main point is, to do thus, to 
be outwardly blameless;· and sees not that it extends · 
to every temper, desire, thought, motion of the heart. 
Or he fancies that the obligation hereto is ceased; that 
Christ came to 11destroy the Law and the Prophetstt; to 
save His people in, not from, their sins; to bring them 
to heaven without holiness--notwithstanding His own words, 
"Not one jot or tittle of the law shall pass ar.·my, till 
all things are :tu.l.filledn; and, "Not every one that 
s.a.ith unto Me 1 Lord, Lord! shall enter into the kingdom 
of heaven: but he that doeth the will of My Father 
which is in heaven."2 
This man is secure because he is utterly ignorant of 
himself, therefore he talks of repenting someday, not knowing 
exactly when, but sometime before he dies. Man may find joy in 
his ow wisdom and goodness, and his ow c:chievements. H-e may 
have pleasure in gratifying the desires of the flesh, the eyes, 
l.Robert W. Burtner, & Robert E. Chiles 1 ed., A Compend 
.£! Weslez's TheoloQ:• _(New York: Abingdon Press, 1951:.) p. 125. 
2Ibid., p. 126. 
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or the pride of lite. Especially, if the man is wealthy • 
• • ~ how easily IIUq he persuade himself, that he is a.t 
liberty from all vulgar errors, and- from the prejudice 
of education; judging exa.ct:cy- right, and keeping clear 
of all extremes. "I am free," ma.y he say, "from all the 
enthusiasm of weak and narrow souls; from superstition, 
a.nd disease of fools a.nd cowards, always righteous over 
much; a.nd from bigotry, continu.ally incident to those 
who have not a. free and generous way of thinldng.l 
His cry is why should I fear, since God is merciful and 
Christ died for sinners? In this condition he remains a. sinner 
as does every natural man whether he is a. gross transgressor, 
or one who is more decent a.nd reputable, having a. form of godliness 
though denying the power of it. 
Summa.17. 1'here are e Xi3.1J.ples of the extreme depravity 
of mankind throughout the world, thus, there is ample empirical 
evidence of the fall of man. The Bible, however, contains the 
only satisfactory explanation of the evil of mankind. 
When Adam violated the command given to him by God he 
11died the death. rr His enlightenment was clouded with ignorance. 
His heart became alienated from God. His passions and appetites 
shook off the government of order· and reason. The sin of Adam 
brought death to a.ll his posterity; all men are deemed sinners 
because of that one sin. From the infection of man 1s nature came 
actual sins. 
~urtner, & Chiles 1 ed. 1 p. l27. 
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Summarz. 
That hostilities exist between God and man is clearly taught 
by Catholicism. As long as these hostilities are present there can 
be no personal .fellowship between God and man. The weakness of the 
Catholic teaching lies in its emphasis upon the legal aspects of 
original sin. It says original sin is erased through water baptism. 
Calvin recognized the personal involvement that occured ~en 
Adam disobeyed God. He taught that men are tota.lly deprived from all 
personal relationship with God. This leaves man utterly to his own 
wicked devices. Calvin's weakness lies in the extreme emphasis which 
he placed upon the depravity of man. He seems to indicate that even 
the Christian will produce fruits of 'l.ll'l.righteousness:. 
Arminius believed that Adam had a dual inclination to good and 
to evil. It would have been possible for Adam to have obeyed the 
inclination to obey God. He did not do this, but instead chose to 
follow the lesser and ignoble inclination as suggested by the devil. 
The Holy Spirit withdrew His presence from Adam and all his posterity 
according to the forewarned promise. This left Adam and his children 
with only the aspiration to evil. 
Barclay saw man as an individual completely separated from God. 
He no longer has the clear sense of God which Adam once enjoyed. In 
this state all of man 1 s thoughts and concepts of God and spiritual 
things are unprofitable to himself a.nd to others. Adam • s children 
are children of the flesh a.nd they will produce fruits of the flesh. 
58 
Wesley recognized that man had fallen away from God. Adam 
was 'Willing to give up his high place with God for the desires of 
the flesh. The war that exists between God and man is the result 
of man's action, not that of God. God desires that the hostilities 
come to an end. Wesley pictures man as being asleep and insensible 
to God. The message to man is to awaken. 
CHAPTER IV 
AN ANALYSIS .OF THE TEACHINGS OF CERTAIN THEOLOGIANS 
This chapter contains criticism and conunent upon the theology-
of the individuals or groups discussed in the preceding chapter. 
The criticism is not an attempt to analyze completely all that each 
individual has to say on the subject of original sin; but rather 
comment upon those elements which involve the personal nature of 
original sin. By ttpersonal nature" is mennt the separation of the 
personalities of God and :man which separation leaves man in a state 
of spiritual death, wandering in a world of temptation at the disposal 
of the devil and his own misguided lower passions. 
Roman Catholicism. 
The Catholic church teaches that man once enjoyed a golden 
age. This is in harmony with the Genesis account of the first history 
of man, as \1ell as being in harmony l'dth extra-BibliCal traditions 
handed down from earliest antiquity. Catholic theologians continue, 
saying, Han, in his golden state, enjoyed gifts from God which he no 
longer possesses because of his sin. These gifts were supernatural 
gifts added to Adam, the gifts being justice, integrity and imrnort-
ality. Justice was the supernatural gift of sanctifying grace. 
This "raised Adam to a higher state and nobler dignity, which put 
him into a. relationship of real friendship with God in this life, and 
gave him the pledge of eternal happiness in the closest union with 
him in the next. nl As Catholic theologians discuss this addition 
to Adam it appears that these gifts make him almost a superhuman 
being. Without them it is impossible for him to live a holy life, 
and without them man still can't live a holy life. It is granted 
that man can not live a holy life without a holy' God to center his 
life in, and to fellowship with daily. Man should be able, however, 
to do this as an ordinary h'Ul'llatl being; not a fallen human being, 
but a human being as God created him. 
In reading the teaching o:f the Catholic theologians one 
comes to ask the question, do the Catholics regard man as having 
personal relationship with God at all? The ansv1er seems to be that 
there is some indication that they do. They speak of man in rebellion 
against God and the impossibility of a oneness of life between God 
and man 1-1hen there is a disunion of wills. They remark, that while 
Adam enjoyed the gift of sanctifying grace he enjoyed a higher state 
which permitted him to have a relationship of real friendship v-1ith 
God in this life. The higher life on earth and the perfection in the 
next life is dependent upon conformity between the l'r.i..ll and mind of 
man and that of God. For there to be a oneness of life between the 
will of man and of God it would seem there must be a certain amount 
of personal relationship and interplay of personality between the two. 
~orge Smith., The Teaching 2£ ~ Catholic Church !• 
(New York: Macmillan, 1954), p. 322. 
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It seems to this author that the error of Catholicism lies 
in its teaching which says God must add the gift of sanctifying 
grace to man before there can be an interplay of personality. 
God should be able to fellowship with man just as he was created. 
Man was created for fellowship with God. Man's personality is jagged 
like the pieces of a jigsaw puzzle, and the only other piece that 
will fit properly into the personality of man is the personality of 
God. T·bis joining together should be possible between God and the 
man Adam j.lst as he was created. Man, as created, w·as holy and good, 
every drive, every thought, every element of life being directed 
toward God. He did not need the addition of a supernatural gift to 
make him capable of fellowship vlith a holy God, for he had this as 
he was made. 
Adam, in his first state, had the ability to see God as he 
truly was, and his act of sin was all the more heinous because he 
could see the seriousness of the act he was committing. This act 
plunged him into the condition of sin or the state of sin. 
Catholicism makes a proper distinction between the act of 
sin and the state of sin which is termed original sin. In actual 
sin man violates God's will and command either in word, thought or 
deed. Regarding original sin it is stated: 
nothing can be included under the concept of original sin 
except what is derived from the sin conmutted by Adam as head 
of the human race. But in his sin, as in every other, 
there are 'two elements to be taken into account: the first is 
the turning away from God, our last end, and the direct result 
of this is the loss of sanctifying grace; the s econd element 
is the undue and inordinate cleaving to some created, lesser 
good in place of God, and to this element corres;;onds the 
introduction of concupiscence. Hence we find both of these 
elements existing in all Adam's posterity.l 
1'1uch of the (.,~cription given here of the action of man in sinning 
is correct. Surely there is a turning away from God, who is ma.n 1s 
last end. V>lhen man turns from God his nature necessitates the replace-
ment of God's place in the life with something lesser, something created. 
111hen man turns from God, God also turns from man. God with-
drai"J'S His holy pr&seno:e:,, leaving man to hi~ own ends and devices. 
Man left in this condition finds himself at the disposal of his own 
lower nature, without proper guide for life, and without the strength 
in himself to 1i ve as he ought to live. Man finds himself more t.han 
a match for himself as he lives a life in the flesh. This fleshly 
life is not the result of God's withdrawal of sanctifying grace, 
however, but it is the result of God t s withdrawal of Himself. 
It is God Himself that man needs in order to live a holy life. 
When God takes ar;;ay His presence man, if he is to live at all, 
must live on the fleshly plane. 
Catholicism teaches that the withdrawal of sanctifying grace 
left a void in man, a void that was filled with concupiscence. Before 
man sinned concupiscence did not exist, but 1-dth sin came the introduc-
tion of concupiscence. The body and soul instead of being supernatur-
alized is deprived of the gift of integrity which it 't'i"ould have 
lSmith. , p.344. 
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possessed had not sanctifying grace been lost. Surely the Catholic 
is correct when he says integrity has been lost as a result of sin. 
Soul and body do not have proper relationship to each other; like-
wise they do not have proper relationship to God. The Catholic says 
when integrity is lost concupiscence enters. 
In regard to the 1m tter of original sin and baptism the 
Catholic says "it is heretical to say that through baptism it 
(original sin) is merely covered up or not imputed, for it is utterly 
taken away. nl This author can see no Scriptural basis for this teaching 
1-1hatever. To care for the original sin matter through baptism seems 
to make the whole question a judical one. The God who imposed the 
sentence of original sin, by withdrawing sanctifying grace, is 
satisfied through the ritual of water baptism. To look at original 
sin in this light is to forget, entirely, the personal nature of 
original sin. Neither original sin, nor its consequences, is erased 
and forgotten by God through a ritual of man, but through man becoming 
reconciled to God and being quickened by the Spirit of God who raised 
Jesus from the dead. 
It is difficult to see how baptism could solve the problem of 
the fleshly life spoken of in Romans 8, or the problem of the "old 
mantt and the "body of sin11 which is discussed in Romans 6. These 
lsmith., p. 344. 
matters relate to a life that places self at its center and is completely 
hostile to a holy God. The proper balance between body and soul has 
been lost, God is forced out of the picture completely and the fleshly 
life is bent upon its own ends, leading to total destruction of itself. 
The solution to such a situation is the complete end or crucifixion 
of such living and in the self submitting itself to God. This is a 
moral matter which involves the reordering of the person around a 
new life center which is God. The Interpreter's Bible says, in this 
vein, 
the old personality, organized around a certain set of 
interests and values, was as truly put to death by association 
with Ghrist 1s crucifixion as were the thieves who died in the 
same manner as he did and at the same time. As a res1..1lt 
~ sinful ~ was destrozed.l 
Without God man would be hopelessly lost and could not perform 
the thing that is required of him. Thus, it is God who deals with 
original sin through .W.s own indwelling presence~ rather tban the 
state of sin being ended through the sacraJ.nental rite of water baptism. 
~fuen God invades the personality of man, through the faitl:, · 
of man in the atoning sacrifice of Jesus Christ, man again is filled 
with the holy presence of God, the end for which he \'las created. The 
jagged pieces of the jigsaw again fit together and man enjoys the 
estate for which he was created. This is not to say that man finds 
1Interpreter's Bible. Vol. IX. (New York: Abingdon-Gokesbury 
Press, 1954), p. 77. 
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Again the high level of living which Adam enjoyed. That high level 
of living has been marred forever in this life, because of the environ-
ment in which man lives as well as through the s cru·s of sin in man t s 
own nature. However, the work of redemption is indeed well begun. 
To conclude the critical remarks on the Raman Catholic 
teaching on the subject of original sin, it is evident that Catholicism 
does recognize the personal nature of original sin. It recognizes 
the hostilities which exist and with these hostilities present there 
can be no unity of will between God and man, no personal relationship. 
There , are also elements in Catholicism which indicate the high 
· importance placed upon the legal aspects of original sin. The weakness 
of this legal aspect can be seen in the Catholic claim to cleansing 
from original sin through the sacrament of water baptism. Even a baby, 
who has not had time to develop his powers of reasoning, is supposedly 
purged from original sin through water baptism. 
John Calvin. 
Calvin joins the throngs of orthodox Christians who have 
spoken on the subject of the fall of mankind. The teaching of Calvin 
is that Adam rebelled against the sovereignty of God when he was 
ensnared by the allurement of the devil. One sees in Calvin that he 
' 
understood this to be a deliberate act of an innocent intell•gent 
creature choosing between two separate personalities, God and the 
devil. The nature of this particular choice caused Adam either to 
continue to enthrone God as the Lord and Master of his life or to 
enthrone himself as god as the devil had suggested. Man chose to 
expel God from the center of his life and to put in that place the 
thing the devil suggested that he put there, self enthronement. 
Calvin saw that the turning involved a new set of values; 
once there had been truth, but this was despised as Adam sought after 
falsehood. The false thinking which dominated Adam's mind added to 
the severity of his separation from God and spiritual death. Not 
only was Adam and his posterity separated from God, they also became 
involved in wrong concepts of God. There was a loss of reverence, 
the sense of the majesty and purity of God vlas lost. Adam no longer 
listened for the voice of God, but substituted a new voice coming 
from his oim ambition and pride. This is the drive of the flesh 
life of Romans 8. It is the condition of the "old man" (Romans 6). 
Calvin harmonizes well with the phrase from Paul which says 
11the carnal mind is enmity against God, n (Romans 8:7), when he says, 
Adam, by coveting more than vms granted, offered "'~1 indigility 
to the Divine goodness, which had so greatly enriched him. 
Now it was monstrous impiety, that a son of the earth 
should not be satisfied with being made after the similitude 
of God, unless he could also be equal to Him.l 
Calvin additionally pictures the hostilities of the fleshly mind 
when he accuses Adam of being guilty of the same sins as Satan. 
lJohn Calvin, Institutes of the Christian Religion. Vol. I. 
(Philadelphia: Presbyterian Board ~f -christian Education, 1932), p. 225. 
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He says this is the case when Adam consented to the Satanic suggestion 
that God was guilty of falsehood, envy, and ma.lignity. Being further 
Seduced by the devil he did a.ll that he could do to annihilate the 
glory of God. 
These elements in Calvin indicate that he had a. concept of the 
personal nature of the sin of Adam. Adam wa.s in direct rebellion 
against the holy will of God. 
The spiritual life of Adam consisted in a union to his 
maker, so an alienation from Him wa.s the death of his soul. 
Nor is it surprising that he ruined his posterity by his 
defection which has perverted the whole order of nature 
in heaven and ea.rth.l 
Calvin shows in this statement that Adam's rebellion from God not 
only resulted in his own perversion, with extreme damage to himself; 
but also it extended to a.ll of Adam's posterity. The loss of per-
sonal union between Adam a.nd God resulted in loss of union between 
Adam's posterity and God. Adam's spiritual death wa.s passed on to 
the race. God withdrew not only from the presence of Adam, but 
also from the presence of every one of his descendants. 
Calvin describes the fallen state into which Adam plunged, 
a plunge which carried down a.ll of Adam's descendants and which is 
palled, by him, original sin. He says, 
lcaJ.vin., p • .226. 
When the divine image in him was obliterated, and he was 
punished with the loss of wisdom, strength, sanctity, truth, 
and righteousness with which he had been adorned, but which 
were succeeded by the dreadful pests of ignorance, impotence, 
impurity, vanity, and iniquity, he suffered not alone, but 
involved all his ppsterity with him, and plunged them into 
the same miseries.l 
This stat~ U 1 described by Calvin, in which man finds himself 
is not the picture of a static condition nor of stagnation. But 
instead it is the picture of a dynamic creature, full of life and 
energies which compel him to act. His great problem is that all of 
his energy is channelled away from God and toward the satisfaction of 
sill, a perversion of true humanity. This is the mind which aspires 
after ihe flesh; it is the c ar.nal mind. 
Thayer says it 
denotes mere human nature, the earthly nature of man apart 
from divine influence, and therefore prone to sin and opposed 
to God; accordingly it includes whatever in the soul is 
weak, low, debased, tending to ungodliness and vice.2 
Calvin is very strong in his statements regarding the 
depravity of human kind. He proclaims that 11the impurity of the parents 
is so transmitted to the children, that all, without a single exception, 
are polluted as s oon as they exist .n3 He further says, that, If our 
nature being so totally vitiated and depraved, we are on account of 
this very corruption, considered as convicted and justly condemned 
lcalvin., p. 226. 
2Thayer, Joseph Henry. , !; Greek-English Lexicon .'2! .. i~ ~ 
Testament. (New :York: Harper and Brothers, 18$7), p. 571. 
3calvin., op.cit., p. 227. 
in the sight of God."l He continues, saying, "We derive from him, 
(Adam) not only the punishment, but also the pollution to which the 
punishment is justly due.n2 
Among those who are considered vile and polluted are all 
infants, they being very obnoxious in the sight of a holy God. The 
infants have not yet produced the fruits of iniquity, but they a:-e 
obnoxious to God because of their own sinfulness and are not held 
responsible for that which Adam did. Calvin considers the whole 
nature of the infant as the seed of iniquity, and abominable in the 
sight of God. It seems to this writer that Calvin is extreme at this 
point, with little Scriptural evidence for what he claims to be the 
attitudes of God toward the newborn child who has never exercised 
the powers of decision either for good or for evil. 
When the child is born into the world he does have within 
himself all of the potential for dynamic living that all men have. 
When the child is bom into a sin-polluted world he comes to his 
sensibilities without a personal relationship with God, thus every 
potential is developed toward evil, and away from God. Calvin calls 
this potential the seed of iniquity within the child. One could 
aL~ost say that the child itself is a seed of iniquity, for it is the 
child who contains the many drives, energies and who has the dynamic 
lcalvin., p. 229. 
2 Ibid., p. 229. 
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for good or evil, rather than there be:ing within the child an added 
someth:ing which controls him. and makes him. do evil. It is the child 
as a whole person who must become subject to every command of God, 
having fellowship with Him. There are many forces brought to play 
upon the person which would prevent his ever establishing a relation-
ship with God. These include perversions of his o~m nature result:ing 
from heredity, the influence of environment and Satanic influences. 
These forces work upon the dynamic forces in the life of the individual 
and tend, with great power, to produce in him the fruits of the flesh. 
In order for the child to enter into fellowship with God, he must 
the personal call of God and obey the call, yielding his life 
in its entirety to the living God. This is called crucifixion of the 
old man in Romans 6. It is yielding the body, which was once an 
instrument of sin, to the purposes of righteousness. 
Calvin states that "depravity never ceases in us, but is 
perpetually producing new fruits, those works of the flesh. • .like 
the emission of name and sparks from a heated furnace, or like the 
streams of itiater from a never failing spring. 111 In these ·words 
Calvin certainly expresses well the tendency and drive that is within 
the natural man that drives him tm1ard evil. The question arises, 
though, as to whether Calvin :L'flcludes the Christian among those who 
produces the works of the flesh. Evidently he does from the use of 
lcalvin., P• 230 
the pronoun "us". It is granted that the Christian will not advance 
to the state of perfection enjoyed by Adam while the Christian is in 
this life. However, in the light of the Scripture which says, nthat 
our old man is crucified with him, that the bod,y of sin might be 
destroyed, that henceforth we should not serve sin," (Romans 6:6), 
the question is asked, 1'Why should the Christian serve sin?" The 
old life is brought to a close; the bod,y, the drives, the energies 
which were once directed away from God are now presented to Him for 
His disposal. All hostilities cease and man who was once compelled 
by hatred of God to evil is now compelled by love of God to serve 
Him instead of sin. 
The Elg?ositer 1 s Bible makes pertinent comment to this, pointing 
out the superiority of the life of the Spirit over the life in the 
flesh. It says: 
~ ;y:ou.- •• !£.! !!2i 2:a ~ flesh, but ~.!:!!!Spirit, 
surrendered to the indwelling Presence as your law and 
secret, on the assumption that. • • God's Spirit dwells in 
you; has His home in your hearts, humbly welcomed into a 
continuous residenee.l 
In drawing conclusions from this partial analysis of the 
teaching of John Calvin on this subject it seems evident t~.at Calvin 
recognized the great personal involvement that oeeured when Adam sinned 
against God. It can be concluded from Calvin's teaching that he 
l~osito!:.!_s Bible. (New York: A.C. Armstrong and Son, 1903), 
p. 165. 
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believed man to be deprived totally from a.l1 J:S rsonal relationship 
with God and this left man utterly to his own wicked devices. It 
seems that Calvin is extreme on his st.atements regarding infants, i.e. 
the extreme wrath God holds against the child who ha.s not yet come 
to the age of accountability. Calvin continues this strong emphasis 
on the total depravity of all mankind. 
Calvin is evidently in error when he says, "depravity never 
ceases in us, but is perpetually producing, new fruits, those works 
of the flesh. ul Thi~ in effect, would say that God 1 s indwelling 
presence does not make it possible for man to produce fruits of the 
Spirit in his total personality. 
James Arminius. 
James Arminius says that the image a.nd likeness of God in ma.n 
belongs to the very nature of man. This is the way God created man. 
The image a.nd likeness of God in man consists in two classes. 
One of these is in the area of the understanding, the affections, 
and the will, while the other is in the area of the knowledge of 
God, of righteousness and true holiness. Ar.minius says the first of 
these is the very nature of man while the second contains an element 
of the supernatural. That part which concerns the supernatural, 
the heavenly, and the spiritual should also be considered as a. natural 
part of man. By natural here is meant man as he t'l'as first created 
1Ca1vin., op.cit. p. 230. 
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and intended to be by God. It is man's ability to have a degree of 
clear comprehension of spiritual n1atters; his capacity to freely 
enter the spiritual realm. It was this that was severely injured 
when he renounced the will of God in his life and enthroned self as 
god. 
Adam did not have to disobey the command of God. Arminius 
is correct when he says.~ A<4w either possessed or had prepared for 
him sufficient grace to obey the command imposed upon hirn.l 
It is likely that Adam did obey God and fellowship with Him for a time. 
Just how long a time it is unknown for the Scripture is silent on 
the 1natter, but the Scripture is clear in teaching that Adam eventually 
did disobey. This disobedience brought with it the punishments 
that God had given forewarning about. One of these, and the most 
serious 1 being the separation from the living God. 
Amini us speaks of the two-fold inclination that was in man 
when the choice came as to whether he .should partake of the forbidden 
fruit. The superior inclination was to obey God and cherish His 
likeness and the lesser was the desire of the fruit, the lea\~g of 
the will of God. Arminius uses the term inclination. As this vrord 
is understood today it ordinarily does not carry the idea of a strong 
urge to either commit or refrain from committing a certain act. In 
lJa.mes Arminius, ~Writings .2£ James A@nius. Vol. II. (Grand Rapids: Baker Book House, 1956), p. 487. 
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the case of Adam, however, it would see.m that every urge, ever.y pressure 
every desire would have been to do the thing he knew to be right. 
The superior inclination was very strong, while the lesser one was 
slight and hardly more than a thought flashing through the mind. 
This makes the sin all the more heinous, for he did the thing that 
would have been so ver.y easy to avoid. In the face of strong 
compulsion to do right Adam did wrong. 
Adam was wounded in his conscience, he became afraid of an 
angry God, and he attempted flight from God after he sinned. l•1an 
was ashamed where once he had not been ashamed. Arminius says the 
"Spirit of God, whose abode was within man, could not consist with 
a. consciousness of having offended God; and, therefore on the 
perpetration of sin and the condemnation of their own hearts, 
the Holy Spirit departed. nl When the Spirit of God left His 
guidance left with Him. This left man a. poor helpless creature 
at the disposal of his otm lower nature. The inclination that had 
been present to do good, the inclination with all its strength and 
pot~r, its driving desire to serve God became reversed and ever.y 
inclination was turned away from God and toward evil. The punishment 
or judgment that was pronounced upon Adam was not for Adam alone, 
but all of his posterity was included. Arminius says, "if by dis-
obedience they rendered themselves unworthy of those blessings, 
lArminius., p. 77.-
75 
their posterity, likewise, should not possess them and should 
be liable to contrary evils nl This then is the reason that the natural 
propagation fram Adam is cursed with temporal death and the inclination 
to evil, in addition to not having the Holy Spirit. As God created 
ma.n, man is a being guided by inclinations; those inclinations 
being constantly at 1tTOrk within man. These inclinations cause :man to 
be motivated and to act in one way or another, either for good or 
for evil. Without the presence and quickening power of the Holy 
Spirit to channel the drive of man toward that which is good, 
namely God, the inclination leads man into gross and serious error. 
This error being the sins of the flesh. 
Arminius 1 views harmonize with the teaching of Romans 8. The 
Apostle Paul speaks of them 11that are after the flesh do mind the 
things of the flesh. 11 (Romans 8: 5) They that mind the flesh are 
those that aspire after, desire much and think upon the things of the 
natural life. The whole sphere of living is this life, excluding 
entirely the Spirit of God ani spiritual matters. In Arminius t 
way of speaking these are the ones who are inclined to evil, the 
Holy Spirit having withdrawn Himself from man. 
To conclude the comments and criticism on Arminius, it can be 
seen that he taught that when Adam had a. dual inclination to good and 
to evil he chose to follow the lesser and ignoble inclination to seek 
1
.Arminius., p. 79. 
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the suggestion of the devil. This course of action created in man a 
sense of shame C&\lSing him to attempt to hide from God. The Holy 
Spirit withdrew His presence from Adam and all his posterity according 
to forewm-ned promise. This left Adam and his children with only the 
aspiration to evil, attempting to satisfy his low·er desires. 
The teaching of Arminius harmonizes well with the teaching of Romans 8. 
Robert Barclay. 
Robert Barclay clearlY states that all mankind, whether Jew 
or Gentile, has fallen and is in a. state of degeneration as a result 
of the sin of Adan. Adam's posterity is 
deprived of the sensation or feeling of this inward testimony 
or seed of God; and is subject unto the power, nature, and 
seed of the serpent, l\'hich he sovreth in men's hearts, while 
they abide in this natural and corrupted esta.l:.e.l 
Once Adam had a clear testimony and sensation of God, but all men 
have been deprived of this. This leaves man hopelessly subject to 
the pmv-er, nature and seed of the devil. Barclay gives a good picture 
of what happens when the Holy Spirit 1 s power and influence leaves 
the life. Man is left to himself, but he is subject to the influences 
of the devil. Not only is he subject to the devil, his own estate 
is deprived and corrupt, being no longer used for that which God 
intended, but for that which is unrighteous, producing fruits of the 
flesh. 
1Robert Barclay., An A.E,oloa for the True Christian DivinitY; (Philadelphia: Friends BookStore, n.d:};"'i)':* "97:"" • 
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Barclay says that man in the depraved state 
can know nothing aright; yea his thoughts and conceptions 
concerning God and things spiritual, until he be disjoined 
.from this evil seed, and united to the divine light, are 
unprofitable both to himself and to others.l 
This is a good description of 1nan in the .flesh. He has the seed of 
Satan planted in his mind, the seed which says to unthrone God and 
enthrone self as god. As long as man allows this seed to grow in 
his life and produce .fruit he will forever go astray and the end 
of such going is death. 
The E;Pos~tor 1 s Bible says: 
the mind of the flesh is 11I will love :myself and its will 
first and most." Let this be disguised as it may, even from 
the man himself; it is always the same in its essence. I:t 
may mean a defiant choice of open evil. It may mean a subtle 
and almost evanescent preference of literature, or art, or 
work, or home, to God's will as such. It is in either case 
"the mind of the flesh; 11 a thing vThich cannot be refined and 
edllea~into holiness, but must be surrendered at discretion, 
as its eternal enemy .2 
~Laq being a dynamic creature, cannot sit still; he does not 
merely stagnatE~, but he produces actions, fruits after his kind. As 
long as man allows his energies to be channelled by Satan or his 
own lov.-er motives he will be evU He will attempt to bring to an end 
the glory of God that he himself might be god as Satan has suggested. 
Barclay is not nearly as extreme in his judgment of children 
as John Calvin is. Barclay says, 11we do not ascribe any whit of 
1Barclay. ,p. 97. 
2Expositor 1s Bible., op.cit. p. 164. 
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Adam's guilt to men until they make it theirs by like acts of 
disobedience."l This seems more acceptable·in the light of general 
Scriptural teaching and common logic than the extreme position of 
John Calvin. Barclay does not take the extreme position of Pelagius, 
on the other hand, who would say every child born into Adam's race 
has neither inclination to bad nor to good. Barclay says, 
we cannot suppose that men, rtho are come of Adam naturally, 
can have any good thing in their nature, as belonging to it; 
which he from vrhom they derive their nature, had not himself 
to communicate unto the.m.2 
~fuen Adam sinned God w:ithdrE*l Himself from the life of Adam. This 
left Adam an earth-bound creature with no aspirations for the spiritual 
especi~y for God. When Adam reproduces his kind they are of the 
same sort. In order for the children of Adam, even unto the present 
generation, to live a godly life they must have the presence of God 
in their lives • This comes only through God 1 s breaking into the life 
with new bits of light a.11d the child. of Adam responding to this 
light through obedience and faith in Christ. This brings man out of 
his darkened condition and into true light as he walks -vrith Christ. 
In darkened man 1 s thought there is only evil continually. 
Because the heart of man is so desperately wicked in itself it can not 
of itself lead a man upward when it has a definite dovinward inclination 
of itself. The picture of man going astray is not just that of a 
lBarclay., op.cit., p. 99. 
2rbid., P• 99. 
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few isolated individuals seeking their own ways, but it is rather a 
general picture of all men everywhere. All. men have the same general 
tendency to shun God and seek their own \'fays no matter what evil 
may result. Barclay pictures well the 11old man 11 that must be crucified, 
the flesh life that must be ended before there can be righteousness. 
The life lived without God is a life in the flesh no :matter how 
moral. that life might be. It is a flesh~life until it becomes a 
spiritual life through an invasion of the Holy Spirit whiCh takes 
place when man becomes obedient to Him. 
T0 conclude, it can be seen from the teachings of Robert 
Barclay that he saw man as an individual completely separated from 
God. This resulted from the sin of Adam and it places man at the 
disposal of Satan and man's own corrupt nature. The clear sense 
of God, once enjoyed by Adam is lost. In the fallen state in \"'"hich 
he finds himself he knows nothing aright. The thoughts and concepts 
he has of God and spiritual things are unprofitable to hicl.self and 
to others. Children coming from Adam, though not blamed for Adam's 
transgression, have his nature. They i~l produce fruits of the 
flesh for they are of the flesh and can do nothing else. 
John vlesle.z. 
Jolm Wesley shmvs that it is empirically possible to determine 
that the world of mankind is a world of sin. The world is full of 
horrid sin, men using their bodies wrongly, giving up their ovm 
children to torture because of their lusts or false religions. 
:t>iankind has used almost unimagineable torture in times of war. 
Surely this is a picture of a world that has lost a sense of right-
eousness, a world that is not empowered and guided by a holy God. 
Wesley is correct in drawing the conclusion that this type 
of world does not exist because of bad example, but is rather the 
result of the malady of mankind. Adam originally possessed a life 
incomparably more excellent than that which is now exhibitea by 
man in this world. Adam did not esteem that which he possessed 
worthy of his total and undying allegiance. He gave up that good and 
holy life and as a result he ttdied the death." 
His understanding, originally enlightened with wisdom, was 
clouded with ignorance. His heart once warmed with heavenly 
love, became alienated from God his maker. His passions and 
appetites, rationaland regular·before, shook off the government 
of order and reason.· In a w6rd, the whole moral frame V'las 
unhinged, disjointed, broken.l · 
Wesley's description of Adam given here, describes more than 
just the first parent of man. It also gives a picture of man in the 
flesh, man alienated from God, enthroning himself as lord of his life. 
But in shaking off the controlling hand of God, he also shook off 
right reason and rationality. His p:a.ssions and appetites, created 
by God for certain uses, lost their proper balance and place in life 
and led man into a career in the fleshly life. The flesh life is 
irrational, unexplainable, bent upon destroying itself. The life of 
lJohn \vesley.j The \'forks 52!~ vleslel• Vol. V. (New York: 
T. Mason and G. Lane, 1839), p. 525. · 
the flesh gives ample reason for all of the sin in the world, for 
out of it come the sins of the flesh. 
Wesley shows Adam's foolishness, and that of all men, as he 
stands before God in the flesh. Adam was ignorant to absurdity when 
he tried to hide himself in the trees of the garden from the 
omniscient eye of God. Adam had an aversion to God, othervdse 
he would not have fled from God, but would have sought Him l'dth a 
heart full of desire to enjoy His delightful presence. Adam was 
ridiculously proud as he refused to acknowledge his guilt, thinking 
he could hide it from God. Adam was ungrateful 11for he obliquely 
upbraids the Creator if.ith his gift, as though it had been a snare 
rather than a blessing; 1the woman thou gavest me. • • t thus indirectly 
blaming God for his own sin. ttl 
All of these sins of Adam, and his posterity, as Wesley 
comments upon them, leads one to believe that Wesley considers 
man, as man, capable of such evil thought and action. Man is not 
compelled by same force, apart from himself, to act as he does, but 
he is totally responsible and must bear the consequences himself. 
Wesley's analysis of man is in harmony with the treatment the 
Apostle Paul makes of the fleshly nan in Romans 8. The Pauline nold 
man" is the same as the picture given by Wesley of Adam standing 
foolishly before God, hostile toward God, in deliberate rebellion 
!wesley., P• 525. 
against His holy will. 
Man and God are at odds with each other, at war, living in 
completely different spheres of activity with no interplay of person~ 
ality and fellovlship. This complete sep&ra.tion of God and man is 
not God • s l-ti.ll and it does not please Him. In this condition or 
state man expects to find liberty and happiness in the pursuit of 
his own desires. But he soon finds that there is no liberty and 
happiness for he becomes slave to his own lower nature and his body 
which was intended as an instrument of righteousness becomes an 
instrument of unholiness, a 'Body of sin. 11 
Adam's posterity must suffer for the sin of its forefather. 
All men are deemed sinners on the account of the sin of one man. 
Death reigned from Adam to Moses, plainly showing that all mankind, 
during that whole re riod, had sinned in Adam and so died by reason 
of the death threatened to him. This death was both physical and 
spiritual, the spiritual death being separation from God. This 
separation from God left man with an infected nature. Wesley 
calls this infection original sin. This infection is an evil 
tendency of the heart which produces evil thoughts such as murder, 
adultery, fornication, false witness and blasphemies. Wesley uses 
the Scripture "every man is overcome by temptation when he is dra11m 
away by his own lusts," (James 1:14), to shmv the drive or tendency 
to•iiard evil. 
Wesley declares that the Scripture presents the condition of 
the natural man as a state of sleep. 11The voice of God to him is, 
S:J 
•Awake, thou that sleepest. tul The spirit of the natural ma.n 
is dead to the understanding of spiritual good or evil. The natural 
man is utterly ignorant of God and His demands and has no care to 
come to know them. The state of sleep shows a condition of insen-
sibility to God. This is moral or rersonal separation-the ma.n who 
is dead to God is of necessity alive to and controlled by the flesh. 
He is the Pauline man in the flesh. He has no fear because he does 
not know of the danger of being ignorant of God, either totally, or of 
relegating God to a place if unimportance in eternity and the universe. 
He is in no dread of the vengeance denounced against those 
who obey not the blessed law of God, because he understands it 
not. He imagines the main point is, to do thus, to be out-
wardly blameless; and sees not that it extends to every 
temper, desire, thought, motion of the heart.2 
These words from Wesley again portray the drive of man as toward 
evil, a compulsion to evil and the.life of flesh rather than direction 
toward God. 
In S'J.mm.a.rizing the partial analysis of Wesley's teaching 
on man it can be deduced that Wesley recognized that man has fallen away 
from God. This can be determined empirically as well as Scripturally. 
Adam did not rightly value his high place with God and was willing 
to give it up for the desires of the flesh. This resulted in his 
death and corruption for he became a creature lacking right reason 
lRobert W. Burtner, and Robert E. Chiles, ed. ! Compend 2£ Wesley's 
TheoloSY• (New York: Abingdon Press, 1954), p. 125. 
2Ibid., p. 126. 
and rationality. Wesley declares the foolishness of Adam when he 
tried to hide from the omniscient eye of God. \lfesley harmonizes well 
With the teaching of the Apostle Paul in Romans 6 and Rom:-.ms 8 regard-
ing the "old mann and the flesh life. J.1a.n and God are at odds, at 
l'rar with each other. This is the result of man 1s action, not that 
of God,, for it is God 1s will that the hostilities come to an end. 
Wesley presents the picture of the natural state of m~n as a state of 
sleep--insensible to God. The message corning from God is to avraken. 
CHAPT:&tt V 
THE NATURE OF SIN AND ITS RELATION TO MAN 
In this chapter the nature of sin is discussed, first negatively 
and then positively. The positive statements deal with the personal 
nature of sin as the sinner relates himself to God and his fellow man. 
Sin not material. 
Manes, who died in 270 AD, was the man who conceived the system 
which bears his name, Manicheism. This man was a thinker from the 
East who saw much good in Christianity and who confessed Christ. He was 
constantly annoyed by his own philosophy as it conflicted with the logic 
of Christianity. He thought a reconciliation of the two would be a 
beautiful thing and he attempted to bridge the chasm between them. He 
was filled with enthusiasm for Christianity yet almost blind with his 
heathen philosophy; his aim was to interweave the two. He developed his 
system very carefully, but this led to false ideas. One of these 
was a materialistic concept of sin. Th$s same materialistic concept 
of sin is occasionally encountered today, there being one important 
distinction: there are few who maintain, as J!IIanes did, that flesh itself 
is evil. Instead some would say that sin, especially original sin, 
exists as an entity in itself. This belief is based particularly on the 
Scriptural phrases "old man," and "body of sin," Romans 6:6; and "the 
carnal mind,u Romans 8:7. 
Even the eminent John \!'lesley has been understood to teach 
"that sin is a 'thing' that has to be taken out of a man like a cancer 
or a rotten tooth."l These words come from the writing of W.E. Sangster. 
Manes taught the.t sin is inherent in matter, flesh, c:md all that 
is visible and tangible. His mistaken notion comes from applying the 
work of the flesh only to the body: 
• • • vthile Scripture uses it as referring to sin, signifying 
the 1vhole human nature, which does"not love the things that are 
above, but the things of the flesh. Flesh in this sense refers 
more directly to the soul than to the body. The works of the 
flesh are two fold: one class touching the body, are the sins 
related to fornication and lust; the other, touching the soul 
consist of sins connected with pride, envy and hatred. In the 
sphere of visible things it finishes its image with shameless 
fornication; in the realm of invisible things it ends with 
stiffnecked pride.2 
Thayer writes in like manner on the word flesh. He says that 
Paul uses flesh of the whole man; his body, soul, mind, and all his 
faculties because all that is in hL~ strives after the flesh.3 
In the East, Manes saw much more sin of the flesh (body) than of 
the soul, Which he either did not recognize or explain as a resttlt of 
the materialistic downward pull. The logical conclusion which he came 
to in his system was that;: Satan was simply matter. 
~'I.E. Sangster, The ~ ~Perfection. (New York: Abingdon-
Cokesbury, 1943), P• 72. 
2 Abraham Kuyper, The ~ Of !rut Holy Spirit. (Grand Rapids: 
Eerdmans Publishing Company, 19h6), P• 254. 
3Joseph Henry Thayer., A Greek-English Lexicon £!~New 
Testament. (New York: Harper and Brothers, lB$7), p.571. 
Sin ~ ~ ~ nesation. 
The exegetical investigations of Scripture do not indicate that 
sin has a being of itself or that it is an entity in itself; neither 
that it inheres in matter. Investigations do not indicate that sin 
is a mere lack of something. Kuyper, approaching th.is from the 
reverse says, 11if redemption means only that a sinner is set, in the 
light of Christ's righteousness, then the can mean no more than 
that man stepped out of that light. nl 
Using parallels from physical science, this can be illustrated in 
the following way. Adam, upon sinning, did not become as a magnet which 
has its power to attract, becoming just a passive piece of iron. 
i'ias the effect of his sin like turning a light off in a room; 
the light leaves and the room is filled with darkness. These illustra-
tions picture passivity, but Adam was very active in pursuit of 
corruption.2 Sin, though it has no independent being, in its consequences 
is active and in its workings it is destructive. 
Man ts nature in sin does not remain unchanged but becomes very 
actively corrupt. Sickness or a llk'liignant disease is not merely the 
loss of health but an active destructive force that destroys unless it 
is checked. A corpse is not merely a body that has no life left in it 
but it is a body that will decompose. Kuyper goes on to say, 
lKuyper., p. 260. 
2Ibid., P• 259. 
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in like manner we are conscious that sin is not merely the 
deprivation of holiness, but we feel its fearful activity, 
corruption and dissolution wt:tch destroys. Strongest proof is 
the fact that we do not joyfully welcome God's grace entering 
the heart, but vdth our whole nature oppose it. There is con-
flict which iclOuld not be possible if that deprivation and loss 
had not developed evil which opposes God.l 
The Scriptures do not show Satan as a bereaved being, emptied of' 
light and lacking in holiness, but he is active and causes corruption 
to proceed from him. In a like sense the soul also has become corrupt, 
though in a less degree than Satan. 
If' sin were only a loss of righteousness, all t.~at would be needed 
would be to restore the righteousness and there would be no more flaw. 
Turn on the light and the darkness would flee. The lack would cease as 
soon as the supply became available. To put off the old man after the 
n~r man had been received would be all that is necessary if this were 
all that is involved in sin and its removal.2 
Sin ~ human nature._ 
Human nature as such is never annihilated whether man is sinful 
or holy in his living. As God intended :man to be, the effects of human 
nature would have been good and holy. This nature however became 
corrupt and evil through man's choice. Ku~~er says, 
man has retained the pOivf"r to think, w.i.J.1 and feel, besides 
many glorious talents and faculties, even genius sometimes; but 
this does not touch the corruption of' his nature. Its corruption 
lKuyper, p. 262. 
2Thid., p. 263. 
is this; that the life vthicb should be devoted to God and 
animated by Him is devoted with dmm~'ll'ard tendencies to earthly 
things. And this reversed action has changed the whole organism 
of our being.l 
Divine righteousness is not necessary to hum.a.n life or this could 
not be so. In Scripture death is not annihilation, but one who is dead 
in sin is dead to God and because he is dead to God he is at the same 
time very much alive to Satan, the world, end his own desires. If the 
sinner bad no sinful life the Scriptures would not say, "mortify there-
fore your members which are on the earth", (Colossians 3:5) because 
that which is already dead could not be put to death. 
When the person pursues the 1dll of God, the soul lives, but 
if it does not conform to God 1 s will then it is said to be dead. In 
this state the body does not cease to function and exert influence, 
but this is the life of the members which are on the earth -vihich must 
be mortified. Kuyper says, "hence sin does not stop our nature from 
breathing, working, feeling, but it causes these activities, which under 
the sway of the divine law did run vtell and were full of blessing, to 
go wrong and be corrupt.u2 
Sin deprives man of the control which he needs in God to keep 
from destroying himself. Han's powers remain but they run in the vtrong 
direction. This is similar to the thought of Barclay when he says the 
1Kuyper., p.264. 
2Ibid., p. 265. 
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depraved man 11 can lmov-r noth:ing aright; yea his thoughts and conceptions 
concerning God and th:ings spiritual ••• are unprofitable both to 
hilnself and to others. ul The whole economy becomes unruly and disorderly 
and leads progressively farther from God. Adam Clark points out that 
this progression away from God actually rebellion and enmity against 
God. ~"lriting on the unsaved man, he says; 
Before, while s:inners, we >vere :in a state of enmitz with God, 
which was sufficiently proved by our rebellion against his 
authority, and our transgression of his_laws.2 
A train destroys itself when it becomes derailed at a high speed and 
so does man when derailed from God's law and love. Destruction is 
necessarily the result because the power of human nature is given to 
that -vmich destroys. :!'E!:. InterJ?reter's Bible sayst 
To set the mind on the flesh means death for the reason that 
such an attitude or state of m:ind constitutes enmity against 
God--an enmity which issues death.3 
The will, feelings, emotions, desires, all become blinded one 
knovis not where to turn, for as Barclay says man "can lmow nothing 
aright.n4 
The sinner may be glad to engage in that which is good and he 
may have high ideals, but the goodness and ideals, if not centered in 
lRobert Barclay., ~ Apolo~ for ~ ~ Christian Divinitz. 
(Philadelphia: Friends Bookstore, 195Bf, P• 97. 
2Adam Clark., ! Col'mnentary and Critical Notes. Vol. VI. (New 
York: Abingdon-Cokesbury Press, n. d.), P• 66. 
3Interpreter's Bible., Vol. IXo (New York: Abingdon-Cokesbury 
Press, 1954), p. 509. 
4sarclay., op. cit., P• 97. 
God. cause the 1.rhole b€ing of the man to become evil. He is turning 
the po-vrer for true good away from God and in upon h:i.Jnself and thus 
the power is turned in the wrong direction~ The Exnositor's Bible 
speaking on the fleshly life says, 
the mi...TJ.d of the flesh is, "I will love myself and its '~<dll first 
and most. 11 Let this be disguised as it may, even from the 
man h:i.Jnself; it is always thll same thing in its essence. It 
may mean a defiant choice of evil. It may mean a subtle and 
almost evanescent preference of literature, or art, or work, 
or home, to God's will as such. It is in either case 11the 
mind of the flesh, 11 a thing ~vhich cannot be refined and 
educated into holinessi but must be surrendered at discretion, .. 
as its eternal enemy. 
The deed may not be done but the desire or the coveting of its comple-
tion is in itself sin. Adam, in his original state, and Christ were 
not filled with unholy desires which they had to keep in check with 
a hand of iron. The first desire a•·Iakened in Adam's heart '.vas that 
he might become like God. 
Personal~· 
JoTh~ Wesley defined sin as a voluntary transgression of a known 
law. In such a definition it is evident that the person must lcnow 
what the law is and have the intention to break it. In this a moral 
being is involved. Since there is a moral being involved in sin then 
in generic sin there is no guilt involved. 
lExpositor's Bible., (Ne\V York: A.C •. ~strong and Son, 1903), 
p. 164-16)·~-~-·- --·· -··-··· 
No man can :inherit another man's personal bear:ing tot'fard 
moral judgment. In fact, no personal act, or activity, or 
experience can be inherited. Strictly speak:ing, nothing 
personal cari ever be passed from be:ing to being. .And :inas-
much as the personal deed, or attitude, cannot be inherited, 
it is inconceivable that the persfnal responsibility for such 
deed or attitude can be inherited. 
Han was :intended to live in personal moral fellowship with 
God but this relationship was broken. Instead of an intimate communion 
saturated with God's blessing and presence man broke the fellowship 
and had to be cast from the Garden of Eden and he became alone, 
}.fan lives under moral fear. Curtis conunents that, 
the human race was designed to be an organic brotherhood of 
moral persons, in which every member would fit into the life 
of all, and m:inister to the progress and joy of all, and receive 
stimulus and social companionship and positive supplement from 
all. But this great plan has been defeated by sin.2 
The brotherhood of man is not a true brotherhood. Only here and there 
men in small groups try to do anything for the rest of mankind. 
It is easy enough to contribute to the surface comfort of men; 
but to enter their life, to understand them, profoundly to 
enlarge them and bless them, is a.n e~dremely difficult matter. 
Now think of do:ing this for all men, and you -vlill begin to 
realize the awful e~dent of our racial failure. The cause of 
this racial failure is tvmfold: first, every individual 
member of the race is born depraved, and many members of the 
race are living in personal sin. Thus, the racial members are 
not capable of racial coalescence. And, second, the race has 
lost its cente~ of org~~ism. That center was to be God in 
immediate personal companionship ifdth all men. To say that 
lolin Curtis. The Christian Faith (New York: Hethodist Book ) ' ·-··· -······-·······-···-· ----·--· Concern, 1905 , p. 199. 
2Ibid., p. 202. 
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the race nm'l exists onJ:rr through the omnipresence of God is 
to miss the point altogether. The point is not that C~d is 
needed as a present power, but that God is needed as a present 
re rsonal companion. Hen need to enjoy the actual vision of 
God as their supreme Frienct.l 
Men sin and the relation they have with God is definitely 
broken because God Withdraws His pres:smce. The reason God withdrmvs 
from close communion is because He hates sin. It is not a matter of 
God being able to have a different attitude if He so chose. If God 
did not hate sin He would cBa,s;:; to be God as He -vmuld not exist at all. 
It is not necessary to say that this hatred is a condemnation by an 
impersonal law 1dth no personality involved. Regardihg God 1 s hatred 
of sin Curtis has this to say: 
If in any way you drop the personal element out of the 
hatred, you 1"/ill lose, altogether or in part, its ruighty 
ethical stroke. In the deepest sense, no impersonal bearing 
or performance can be ethical. No, we are to think {and then 
to feel it) of the law of God's holiness as plunging 
eternally into his absolutely exhaustive self consciousness, 
and there furnishing motive for an active, personal hatred 
of all sin as a violation of that fundamental holiness. Thus, 
God not only hates sin, but He~ i£ ~ ~.2 
God has an intense hatred of sin, but even greater is His love for 
man. God acts against sin and through the person of the Holy Spj.rit 
He also acts to redeem men from sin. 
The Hol;y: Spirit~~· 
Without the Holy Spirit the Christian religion would be emptied 
lcurtis., p. 203. 
2Ibid., p. 204. 
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of all po-v;er and life, without any means of rescuing men from sin. 
Some rationalists say all we need is more truth. 1f'W'e do need truth, 
more and more of it; but under all that need is the paramount need 
of a vitalized moral personality. 111 The Holy Spirit deals 1rith person-
a.lity itself, for the Christian religion is intensely personal. 
The human person becomes empowered by the Person of the Holy Spirit. 
He invigorates the self, makes the self aware of itself, sharpens the 
awareness of true motives. Tne Holy Spirit works very much on conscienc~ 
quickening it. The awareness of right and wrong may not be changed 
but there is a much more profound s.ense of obligation to do the right 
and if right is bypassed there is a very definite and lasting sense 
of guilt. 
The Holy Spirit does something for every man; but he i<.rill do 
more for the moral person vl"ho, in any time, or in any place, 
1nakes his best personal response to the L~tiative moral 
pressure; and he will do still more for men in any situation 
where the Christian message is declared; and he will do still 
more for men where the Christian message is declared in a 
situation which is quick with the faith and love and sacrifice 
belonging to actual Christian experience.2 
The Holy Spirit comes to men with the love of God which was 
manifest in Christ. In Christ is seen infi11ite moral love with intense 
personal interest in man-a going out of the heart to man. 
Of all religions, Christianity is perhaps the most social. 
lcurtis., p. ll7. 
2Ibid.' p. 119. 
• • • it is so thoroughly social that neither its doctrines 
nor its method nor its spirit can be understood and 
expressed in the terms of individualism. • • Every m:'\n is 
planned for human fellowship and can live his normal, his 
deepest life only in terms of such fellowship.l 
93 
Man partakes of other men 1s sorrows, joys and experiences until he is 
made up of other men. No man is an island. 
The experience of loneliness is more than a gregarious instinct 
not being fulfilled. In animals the gregarious instinct can be fulfilled 
by placing the animal with another of its kind and give a little 
ti:rn.e for them to become acquainted. A man can be just as alone on 
the streets of New York City as if he were isolated on a desert isle. 
A gregarious instinct is not satisfied in man by merely placing him 
in a crowd. Indeed, he may be even more alone because he is 
conscious of himself as being completely separated. The need in man 
then is that of personal companionship. There needs to be an inter-
change of personalities, a trading and sharing of personal experiences, 
a knowing and a being known by another person. Thus man finds no 
sympathy in a faithful dog because it cannot understand to the 
depths. 
Every man is made for other men--is purposely created jagged 
so as to fit into other men--is planned ~o be a reciprocal 
factor in a greater social organism. And this great social 
organism is the human race.2 
lcurtis. , p. 131. 
2Ibid., p.l34. 
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Persons complement and supplement each other and they know other persons 
because as persons they have common experiences. 
l:<Ian t s psychological need for fellot·Fship i'dth others of his 
kind is great. Even greater is his need for fellowship 1cdth God. 
If this flow of fellowship is thtvarted man becomes mis-directed in 
all his relations with other persons. 
Stlu"l..na.J:'l• 
Sin itself is not material in substance in any of its forms. 
Neither is the material world, including the body of mankind, sinful 
as such. It may be used for sinful purposes, hov,rever. Neither the 
Scriptures nor serious Christians have ever taught that the body, 
as such is sinful. 
Human nature, as such is never annihilated vlhether man is 
sinful or holy in his living. The nature of man becomes very corrupt, 
but of itself it is not sinful. God r.Jade a holy man in the Garden. 
Sin deprives man of the control of his nature which he heeds in God 
to keep from destroying h~nself. 
Sin is a transgression of a known law. Adam t s transgression 
of the law caused a breach in his fellowship with God. The race is 
racially out of joint with God as a result of this. God withdrew 
his presence from the race because of the sin of man, leaving it 
alone. God fully intended to ldthdraw front Adam when he sinned. 
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God still means to hate sm, but the love of God for man is 
also very great and He acts definitely and deliberately to redeem 
man from sm. Man is a social bemg and needs the fellowship of 
other men. Greater is man's need for fellowship and communion with 
God. 
Summary. 
Chapter VI 
SUMMARY AND CONCLUSIONS 
It has been the purpose of this study to determine the meaning 
of the terms, 11the body of sin, 11 11the old man, 11 and 11the carnal mindn 
as these terms relate to the Christian doctrine of original sin. 
The following is a summary of findings. These terms have a 
definite reference to the condition of fallen man. These terms are 
not meant to convey the thought that original sin has an entity within 
and of itself. Sin is real, but only within the creature. 
The terms 1 11the old man, 11 11the body of sin, 
11 and 11 the carnal 
mind11 are very closely related in meaning, but they are not synonymous. 
The term, "the old man 11 denotes human nature as it was made by 
Adam. It is as if fallen Adam were reappearing in every human ego, 
coming into the world under the preponderance of self love. The fallen 
nature is referred to as the old man because the believer possesses a 
~ nature. 11The old man, 11 i. e. we, as we were before our mode of 
thought, feeling and act,ion had been changed. 110ld man" means our old 
self, what we were as the unregenerate sons of Adam. ''The old man 11 is 
crucified when the old friendship to the way of sin is broken with sharply 
The apostle's use of 11 the body of sin" is different. The principle 
of sin does not lie in the physical body as such. The body and its 
members are to become useful as instruments of righteousness. The body 
is to be given in holy consecration to God for His service. 
"The body of sin" does not mean that there is an entity or a 
chunk of sin. The "of sintt of this phrase describes the kind of body 
that is under discussion. The flbody11 includes the flesh, will, emotions--
the entire personality. Each of these elements or members has a. mutual 
interdependence upon each other. The entire person is to leave sin 
and is to be consecrated to holiness. 
Romans 6:6 says "the body of sintt is to be destroyed. This can't 
mean tha .. t the human body is to be destroyed. Neither can it mean that 
there is an entity of sin that is to be destroyed. It means that this 
body is to become useless, inactive, to caaJe all operation in regard 
to sin. The body, as the seat and the instrument of sin is to cease, 
under direction of the will and intellect, its operation .or usage 
for sin. 
If Christians are united to Christ and partake of Hls life and 
resurrection they live as He lives. As a pre-requisite to this they 
must be vitally connected to Him in His death. The unregenerate self, 
11old :rr.antt must be crucified with Christ on the cross in order that the 
body might be rendered powerless with respect to sin, dead to sin, and 
prevented from serving it anymore. 
"Flesh11 means more than just the physical body and that 1'lhich 
is related to unchastity. Paul uses "flesh" as of the whole roan-
the body, soul, mind and all his faculties. Flesh signifies the entire 
nature, the entire personality, with all its sense and reason, without 
the Holy Spirit. 
100 
The life of flesh does not necessarily mean that the life is 
filled ~r.ith gross and vicious sin. It may be very cultured, educated, 
refined--devoted to work, art, music, family and business. If these 
things take the place of God, they become idols. 
"The carnal mind'' is the one that strives or aspires after the 
things of the flesh. The words !/Jtc v and (/t ~~'IJ.Lttrefer to a directing 
of emotion and will as weJ~ as thought. There is an absorption in the 
things of the fleE>h. To aspire this way is to desire to remain this 
Jj 
way. This is hostility, , personal enmity toward God. 
Catholicism teaches that hostilities exist between God and man. 
With these hostilities present there can be no unity of will between 
God and man. There can b e no personal fellowship between God and man 
as long as man is bent on having his own way before God. The weakness 
of Catholicism lies in the emphasis placed on the legal aspects of 
original sin being erased through the rite of water baptism. 
It seems that Calvin recognized the great personal involvement 
that occured when Adam sinned against God. Calvin believed :roan to 
be deprived totally from all personal relationship with God and this 
left man utterly to his ovm lrdcked devices. The weakness of Calvin seems 
to lie in the extJ:'eme emphasis placed upon the depravity of man. 
Calvi-n seems to indicate tr~t even the Christian will produce fruits 
of unrighteousness. 
Arm:i..nius taught that Adam had a dual inclination to good and to 
evil. He chose to follow the lesser and ignoble inclination to seek 
the suggestion of the devil. The shame which resulted in Adam caused 
1()1 
him to hide from God. The Holy Spirit 'Withdrew His presence from Adam 
and all his posterity according to the forewarned promise. This left 
Adam and his children with only the aspiration to evil. 
Barclay saw man as an individual completely separated from God. 
The clear sense of God which Adam once enjoyed was lost. In man's 
fallen state he knows nothing aright. His thoughts and concepts of God 
and spiritual things are unprofitable to himself and to others. 
Children coming from Adam will produce fruits of the flesh for they are 
children of the flesh and they can do nothing else. 
\'lesley recognized that man had fallen away from God. Adam did 
not value his high place with God andwas willing to give it up for the 
desires of the flesh. He says man and God are at odds, at war with each 
other. This is the result of man's action, not that of God. It is God's 
will that the hostilities come to an end. \•lesley pictures man as being 
asleep and insensible to God. The message to man is to awake. 
Sin itself is not material in nature. The material world 
including the body of man is not sinful, but is used for the pUrposes 
of sin. Human nature is not sinful, but is used for sinful purposes 
when it is taken out of the controlling power and guidance of God. 
In this separated condition it has the dynamic to compel man in the 
way of his own destruction. 
Sin is not merely a negation or lack of righteousness. It has 
tremendous dynamic and ability to lead man to destruction. 
Human nature, as such, is never annihilated 1ihether man uses 
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his faculties for sinful or holy purposes. Sin deprives man of the 
control of his nat1..U'e. He needs God to help him. keep from destroying 
h:iJnself • 
Adam t s transgression of the law caused a breach in fellowship 
with God. The race is racially out of joint with God as a result of 
this. God withdrew His presence from man because of His hatred of sin, 
but the love of God for man is also very great. He acts definitely 
and deliberately to redeem man. 
Conclusion. 
1. The Christian doctrine of original sin harmonizes with 
the exegetical findings on the Biblical terms, 11the body of sin, tt 
nthe old man,'t and 11the carnal mindo 11 The fallen condition of the 
human race, as understood by the theologians studied is basically 
similar to that which is indicated by these terms • 
2. These terms do not teach that original sin is physical or 
metaphysical in nature. It does not exist as an entity in and of 
itself. Its existence is within the personality of man; which 
includes body, soul, intellect, emotions, and will. All of these 
members of man are affected in the fall a1~y from God. They are not 
just passively separated from God, but ac·tively pursue their own ends. 
3. There is a condition of war between God and man. This con-
dition or state of war is the result of man's doing. Man's act of 
rebellion leaves him separated from God. This puts him in a condition 
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of being left to his own ends, without the aid and guidance of God. 
Man that in this state he becomes a slave to the 11flesh. 11 
Every dynamic force of personality clamors for a hearing and pushes 
man in its direction. This is 11the carnal mind, n the aspiration or 
drive to'\mrd the things of the flesh; the flesh being the entire 
person, in its various parts, without the light of the Holy Spirit. 
4. Original sin has a basic personal element in its nature. 
All of the theologians studied teach this to some degree. Roman 
Catholicism lays great stress upon the legal aspects also. The term, 
nthe old man1 11 pictures the person in the unregenerate state, out of 
fellowship with God. In this state the body is a 11body of sin." 
The mind is a 11 carnal mind. 11 Every element of the person is actively 
hostile toward God, bent on achieving its own ends • When 11the old 
man11 becomes a 11new man, n 11the body of sin11 becomes a "body of right-
eousness; 11 11the carnal mindtr becomes a "spiritual mind." 
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